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“ Sankaracaryam”

| Sankarabharana rage Adi talena giyathe|

Pallavi

Sankaracaryam bakta mano vasan
karacaryam smaramyaham

pankajata bhavavedyam hydyam
pankajata bhavaroga vaidyam adyam
sadgunasandram sri mehadeva

sarasvall samyamindra candrar

[8ri Sadkardcaryanm]

Anupallavi

Sankara bhagavaccaranapara varyam
Sankara krpaya vardhita viryam
Sankaragasita yaSodhuryamanisankarabjam

avarya lapas Sauryam.

[8ri Sadkariciryai|
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Caranam

Paramajndna lata lavalam
bhavya lara sumano jalam
FParamata khandana candima Silam
paramadvaita sthapana Silam
Kara kalita danda kamandalurh
kasayadharam vinata muni mandalam
Paramati vijita hara kundalam
Subha varadam natadhara khandalam.

[8ri Safkaricaryam]

‘“ Sankaracaryam '

(Sung in the carnatic Raga Sankarabharanam set to
Adi tala)

I meditate on Sri Safikardc@rya who captivates
the minds of his devotees, whose greatness can be
realised only by lotus-born Brahma and Lord Siva,
who is the primeval teacher, who cures the disease
of sarmsara caused by dirt (nescience), who is endowed
with all the virtues and who pleases, like the moon,

the Mahadeva yamindra.*
Anupallan

I meditate on SriSrikardcarya who is the incar-
nation of Lord Siva, whose prowess increases by His
grace whose fame spreads out like that of ‘“Pafica
janya” (theconch of Mah@ Vignu) and who possesses
unequalled ascetic valour.

* A Pontiff of the §r1 Kanci Kamakoti : Pitha, who oceupied
it during the period of the author.
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Caranam

I meditate on Sri Sankarficarya who is like the
support for the creeper, who wears the beautiful
flower garlands, who is ever engaged in condemning
the wrong faiths and establishing the great system of
Advaita philosophy who holds the sacred staff and
wooden bowl, who wears the holy safron cloth who
is revered by ascetics, who is equal to Adifesa in
quelling the exponents of other faiths, who blesses
us with noble boons and who is worshipped by the
kings.









Merit and Demerit

==

Fagadguru Sri Chandrasekharendra Sarasvati

The duties of the stage of the householder
(grikasthasrama) involve certain deeds which are per-
formed for the sake of satislying one’s hunger and
for providing the means of living to one’s children,
relations, and others. Just as we do things that are
ordinarily required for securing clothes, food, habit-
ations etc., for ourselves, and for the well-being
of our children and others, we should do certain
other things which would keep us happy in whichever
world we might go to after death. This i1s dharma.

There arises a doubt here. All our time is con-
sumed in earning a living ; there is no time at atl for
doing dharma ! A difficulty such as this appears.
It does not matter if those who complain thus spend
all their time in earning money. But, how much
time is wasted in useless talk, tutile mockery, exertion
etc. ? After calculating the time required for earning,
one may utilise the remaining time for doing things
that are required for gaining the self. If thereis a
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will, there is a way. While riding a tram-car or auto-
mobile, one can repeat the Lord's Name. Will even
a paisa of what we now earn come with us when we
leave this body ? The currency that will be legal
tender in the worlds we may go to after death is the
Lord’s Name. Therefore, the Name should be
recited without fail. To say that we have no time
15 not true.

We may perform dharma in four ways : with the
body, with speech, with the mind, with money. We
may spend money for gaining the self ; we may do
acts of charity and virtue. There may be the doubt
as to how one could do acts of charity if one isin a
state of poverty. Even if one be poor, one could
reduce the expenses and give in charity at least a
paisa or two. Omne should take such a resolution.

Each one wastes so much time in sleep, in use-
less talk, in cutting jokes, etc. Ceasing from such
conduct, one could meditate at the Feet of Lord.
That alone would come on the credit side : all the
rest will accrue on the debit side.  All the other time
that is spent is for the sake of the flesh. The body is
but flesh. Whatever time is spent for its sake is for
the sake of the flesh.

We should not be seized with fear thinking that
we have committed great sins. Many who were like
us have become bhakias (devotees). Even those who
were worst sinners have come to the way of good-
ness. God is great because He saves the sinners.
Therefore, we must not lose courage.

In the Bhagavad-gita, Sri Krsna teaches Arjuna :
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api ched-ast papebhyah
sarvebhiyal papakrt-tamal,
sarvath jhana-plavenaiva
griimam santarigyasi. (Gita, v, 36)

“Even if you are the most sinful of all sinful
people, you will cross the ocean of sin by knowledge
as the boat”.

aham tva sarva-papeblyo
moksayisyami ma Sucah (Gita, xviii, 66)

we should not weep thinking that we have com-
mitted sin. The Lord says : “I shall release you Irom
all sins. Therefore, do not lose courage; do not
WEEPjI. &

Let us reflect on how we commit sin. We com-
mit sin through the mind, through speech, through
the body, and through money. We sin in mind through
thinking evil thoughts. We sin in speech by spreading
false rumours. We sin through the body by indulging
in evil actions. Several kinds of sin we commit with
the help of money. Even il we think that we should
not cdo these sinful acts, we are not able to refrain
from them. Like a ghost, the habit of doing sinful
deeds possesses us. Without leaving us, it hovers
about us. We have been sinning since a long time.
Therefore that habit does not leave us. How to
leave off that practice ?

In the manner in which we commit sins, in that
very manner we should change our habit. We
should endeavour to effect the change through
the four means mentioned above.
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dharmena papam apanudati
(Mahanarayana Upanigad)

Thus declares the Veda. It says that sin is to
be removed through dharma (virtuous conduct),

What is dharma? What is contradictory to adharma
is dharma. What is opposed to evil is the good.
That is dharma. What is evil 7 It is that which
prompts us to commit sin. When we do a thing out
of selfish desire, that is sin. That desire drags and
compels us to commit sin.

What is sin ? What is merit ? That which we feel
we ought not to do is sin. That which we feel we
cught to do is what has merit. Man always wishes
for the fruit of merit.

punyasya phalam icchanti
punyam necchanli manavah,

na papaphalam icchanti
papam kurvanti yatnatah

The fruit of merit is to remain happy without
any misery. All wish for that fruit alone. By that
the mind becomes peaceful. There arises happiness.
Although we wish for the fruit of merit, most of the
acts we do are sinful acts. Our mind itsell is the
witness to the sinful acts we do. When it comes to
performing meritorious  deeds, there appears
lethargyv. TFor doing sinful acts, there is enthusiasm.

Suffering is the wages of sin. The acts that our
conscience tells us as what are not to be done are
sinful acts. We feel that they should not be done:
but we do not refrain from deing them.
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All those that are born in this world do desire
happiness. They also think that they should
perform meritorious deeds alone. They also know
that they should not commit sins. But, eighty per
cent of what they do are sinful acts; only twenty
per cent are righteous deeds. When we think of 1it,
it appears to be very strange.We never desire that we
should gather sin. And yet, the stock of sin gets
increased further and further. The reason for this
strange phenomenon, we are not able to know.  Why
thisisso 7 This question we cannot answer. A long
time ago, Arjuna, acting as the representative of
all of us, asked this question of the Lord. and got
the answer also:

atha kena prayulkio’yam
papam carati pirusah,
anicchannapt vargneya
halad-iva niyojitah (Gita, 112, 306).

“Man commits sin. He does it even when he
has no desire for it. Who makes him commit sin ?
Who is that agent who compels him to do sinful acts ?
What one wishes for is that one should not sin. And
yvet, who impels him to commit sin?” Thus asks
Arjuna.

The Lord has given his reply:

kama esak Fkrodha esah
rajoguna-samudbhavah,

mahasano mahapapma
viddhyenam iha vairipam (Gita iii, 37)

Man desires to gain a certain thing. He endeavours
to gain it. If it is not gained by proper means, he
2
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resorts to improper means. That is sin. The cause
of that sin is the desire for gain. That is called
kama. 1t is our enemy. Thereis anger (krodha). If
we desire a thing, and if there are people who stand
in the way of our gaining that thing, there arises
anger towards those people. When the desired object
is not obtained, there is anger. When desire is
obstructed, anger arises. Therefore, we may even
say that the two are one.

kamah sa eva pratihatah kenacit
krodhatvena parinamate (Gita-bhagya).

What is desire at one time becomes anger at another.
We throw a rubber ball against a wall. After it is
thrown, it comes back. When we throw it, it is like
desire ; when it comes back, it is like anger. The
statement (of Sankara) cited above says that when
desire is not fulfilled, there arises anger. Desire will
not be satisfied by anything. Howsoever much it is
fed, it is not satisfied. Hunger is satisfied by food.
But desire is not satisfied when the desired object is
obtained. It does not cease with the gaining of that
object. Desire is like fire. As fire is fed with fuel,
it increases and spreads. Desire is similar to that.
Fire cannot be extinguished by feeding with fuel.
There is a name for fire ‘krsna-vartma’. The meaning
is that the fire leaves a black trail wherever it goes.
Wherever fire spreads, it leaves charcoal behind.
Similar is the way of desire. First there is
enjoyment. Then, there is the thought that more
and more of what has been enjoyed is not available,
The more desire is fulfilled, the more extensive it
becomes. Desire is a great glutton. It is ‘makasana’.
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When desire gets frustrated, there is anger,
Anger is greater than desire. This has been stated

in the Naisadha.

Kali comes. His army-commanders, Desire,
Anger, and others, accompany him. The heralds
sing the praise of each commander in sequence.
The following is said about Anger:

durgam kamaSugenapi
durlanghyam avalambya yah

durvasohyrdayam lakan
sendranapi  didhakgata,

(Naigadha-kavya, xvii, 21).

It is said that there is no place where Desire
does not enter. Desire is a great warrior. But, Anger
is stronger than he. Into Anger’'s fortress, Desire's
arrow cannot penetrate. Entrenched within his
fortress, Anger would say that he would curb even
the Gods like Indra. Which is that fortress? It is
Durviasa’s heart. Into that, Desire’s arrow will not

enter.

For the many sinful acts that we do, it is desire
and anger that are the cause. They arise out of
rajo-guna (passion). Desire is a great glutton; Anger
is a great sinner. These are our enemies.

If a deed is done without desire, then there
will be no demerit. It is the performance of a deed
with desire that constitutes demerit or sin. Because
we have sinned for ages, the habit formed thereby
prompts us to sin even at present.
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We commit sin through the three instruments.
There arise many evil thoughts in the mind. They
are sinful. By speech we commit sins like uttering
lies etc. Why has God endowed us alone, human,
with the power of speech ? He has endowed thus so
that we may speak out what is in the heart. If we
do not do that, but utter lies, He would make us he
reborn as cattle, seeing that we do not make proper
use of the power of speech. That He has given us
this power is for using it for uttering truth and for
repeating the Name of God.

The mind, speech, body, money—with these
four we commit sins. If we do a thing out of desire,
sin accrues. We should do good deeds through the
aforesaid four means. In the way a piece of thread
has been wound, in that same way it must be
unwound. The four means through which we have
habituated ourselves to performing sin, through
those very means we should now accustom ourselves
to do meritorious deeds.

Evil is possessed of two powers. One is bad
habit. Tor instance, let us consider the habit of
taking snuff. It has two ill-effects. One is the effect
of taking it on the first day. The other is that it
induces one to take it on the next day. Thus there
are two ill-effects. Similarly, any sinful act leads to
the habit of committing many a sin. This habit is
what is known as vasana (residual impression), We
must cultivate good vasana, and eliminate bad vasana.

Thus, realizing that all sins have their source in
desire, we should perform all acts through the
aforementioned four instruments, without desire.
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We should always do good deeds through the
mind, speech, body and money. We should put at
least a paisa everyday as charity into a hundi out of
the money we earn. The amounts thus saved should
be used not for one’s family, but for helping others.
We should remember that all our money is not ours.
When this body goes, the money will no longer be
related to us. If we would make that money ours, we
should change into a currency that will be legal ten-
der wherever we go. In the worlds above, our earthly
money will be of no use. If we change this money
into the currency of dharma, that will be legal tender
everywhere. Then, this money also will be ours.
Therefore, every member of the family from children
to old people, should maintain a hupdi. If we had
cultivated this habit from our birth, we would have
a great deal by now. We have forgotten our duty.
We should set apart a hundi for the children even
from now. Do we not insure for their sakes This
other insurance will be useful even after the present
life; and so we may call this ‘After Life Insurance.’

We must do good through speech. The Lord’s
Name should be uttered everyday at least a thousand
times. That will help us. 1t will also guard against
trouble. By indulging in useless talk we acquire sin
and get into trouble. We could avoid this evil
consequence by uttering the Lord’s Name. Besides,
we shall gain merit. The Lord has many Names.
A great Tamil saint refers in one of his songs to
“The Lord who is worshipped by the celestials, chant-
ing His one-thousand Names.”” The Lord's Name
should be uttered a thousand times. We must get
the Name initiated by one who has gained siddhi.
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To keep count wemay use a string. There is no
harm in selecting a Name ourselves and repeating it.

With the mind we must do good things. For
sometime at least one should remain in seclusion,
meditating on the Lord. The mind 1s filled with
many thoughts. 1t is like a big cinema. We should
get to know whose place is the mind.

The mind is the Lord’s place. We have con-
verted it into a dust-bin.  We must clean it up and
purify it, and make the Lord resume His seat there.
What is the way to do this? We should meditate on
the Lord’s Feet. At least for five minutes daily we
should meditate. Whatever be the circumstances, we
should do this without fail. This should be done whe-
ther we achieve political independence or not. This
is like eating. We should say that this is even more
essential. Even when we are unable to take food,
meditation must be done. Then, we shall receive the
grace of God . That grace will be beneficial for all
things. We spend so much time in earning money.
Should we not devote at least half-an-hour for that
which will bring real self-gain? That half-an-hour
will be the time when we acquire the money that is
merit.  If the mind is given to meditation, speech,
etc., will accordingly perform good deeds.

With the body we should do things that are good.
We should go to the temple,circumambulate and offer
obeisance. Offering obeisance is referred to as offer-
ing danda. It means that one must fall like a stick
before the Deitv. This body is not ours; it is His.
Thinking thus, we should let the body fall in His
presence.
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By such conduct, sin will of its own accord leave.
The ego will become less. The more we attenuate
the ego, the more will our greatness increase.

As for women, it is enough if they offer obei-
sance to their husbands. Because men do not go to
temples, women go to them on behalf of men also.
There is no rule that women should not go to temples.
It should not be thought that it is not necessary for
them. Some people have darfana of the Liiga in the
sanctum sanctorum. For some people it is encugh if
they have darfana of the Flag-staff. Some acquire
merit by the mere darfana of the temple-tower. For
women 1t is enough if they offer obeisance to their
husbands = In accordance with the eligibility of a
person, the particular place has been determined.
Accordingly, we should dedicate our body.

Thus, to sum up, we have committed sin in four
ways; we continue to commit sin. Dharma is the means
to counteract this. We should do dharma through the
three instruments, and with money. With the body,
we should do circumambulation, etc. Thinking that
‘this body is not mine, 1t is God's’, we should [all
before Him and offer obeisance. If in a place there
is no temple, we can offer obeisance, thinking of a
temple. With speech we should utter the Name of
the Lord. With the mind, we should meditate on the
Lotus-Feet of the Lord. With money we should do
acts of charity.

If we refrain from sin, then there is no need for
meritorious deeds. Because we have committed sins,
we have to do the acts of dharma. Whatever be the
age of a person, from childhood to old age, what-
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ever be the class to which one belongs, one
should perform dharma in the aforesaid four ways;
only then will sin be removed. As the fruit of
meritorious deeds increases, sin will decrease. The
capital required for Self-gain will get augmented.
Even when our limbs, viz., hands, legs ete., are sound
and strong, we should perform good deeds, and there-
by liquidate our debts and increase our credits. If
we think that we shall do good acts after the limbs
get old and damaged, that is not possible.

pravanakale manasqealena
bhaktya yukto yogabalena caiva,
bhruvor-madhye pranam aveSya samyak
sa tamm param purugam-upaili divyam

(G, wii, 10}

Thus it has been declared. When we start our
journey, leaving the present body, the mind should
not be unsteady. It must remain like a rock. It will
remain so if there are no sin, fear, etc. If there are
no desire and anger, that fear there will not be. If
we continuously perform dharma, they will get
resolved. When we consider the amount of sin that
we do, even food should not be made available to
us. We commit so much sin. Because the Lord is full
of grace, He provides us with so many amenities
even though we are sinners. Therefore, we must
strive for the attenuation of sin.We must offer every-
thing to God. He is the Self of ourself. By offering
the body, etc., to Him, desire gets destroyed. Then
there will be no sin. In the absence of sin, there will
be lasting happiness.









Bhakti

—————mmmm R ——

Jagadguru Sri Jayendra Sarasvati

ParT—1I

THE CHARACTERISTICS OF BHAKTI

The goal of human life is to realise God, which
is the true nature of one’s ownself. There are many
methods to get that awareness. And the path of
bhakti is one such.

Now, what are the characteristics of true bhake?
What is the state of a bhakta? What are the stages
through which he passes before he becomes aware of
his own true nature? What is the core of bhgkti?
Ordinarily, we would say that bkskti means doing
some bhajans or reciting God’s name, or doing pija
and so on, Adi Safnkara Bhagavadpida gives a
beautiful description of all this in the Sivarandalahari,
and says that bkakti is that state of mind which with-
draws itsell from all other things and fixes itself
constantly at the feet of Pasupathi, the Lord of all

creatures, namely Paramesvara. Adi Sankara SaYS :
3
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ankalarh nijabija sanlati-
rayaskantopalam stictka
sadhvi natjavibhum lata
ksttiruharm sindhub saridvallablam
prapnotiha yatha tatha pasuputeh
padaravindadvayam
celovrttirupetya tistati
sada sa bhakti rityucyate

The first stage of bhakti which we ordinary
people are having is symbolised by the attachment
between the Ankela tree and its seeds. It issaid that
the seeds of the Ankola tree (Yerezhingil in Tamil)
fall down from the tree when it becomes dark and
again they go and attach themselves to the tree when
there is sunrise and in course of time become part of
the tree once again. We have tried to verify the
existence of this tree but we have not been success-
ful so far. But foresters have confirmed that the
seeds do move towards the tree but very impercep-
tibly.

Just like the seeds of the Ankela tree, we are all
amsas or parts of the Paramatman only. The Jivatma
comes from the Paramatman which is the root cause of
evervthing. We have come [rom the Paramatman;
we fall down from Him when there is ignorance.
Again, when knowledge comes of our oneness we get
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up and attach ourselves again to God. Here it is
significant that darkness is compared to ignorance
and knowledge to sunrise. During darkness, the
seeds fall down from the tree, and similarly, during
ignorance, we fall down from the Paramatman.
During sunrise, after sunrise the seeds go back to the
tree and similarly when there is knowledge, we
attach ourselves to God once again.

Normally, we think of God and seek knowledge
only at times of difficulty. When we are having a
comfortable life. we feel happy and we feel that we
have done everything, and we do not think of God
at all. It is only when we are in difficulties that we
start thinking of God. When we are in adversity,
we realise that we are in darkness and that is the
state of ignorance. At that time, we feel the need
for God and the need for knowledge. So, we try to
remember God. At the time of difficulty, we pray
to the Lord ‘Oh, Lord, I amin difficulty, please do
something for me.” When there is darkness, there is
need for light, and similarly, when we are in difficulty
we think of the Lord. This is the first stage of bhakti,

Adi Sankara describes the next state of bhakti as :
HAEFFAS TAFI
avyaskanto palam sictka

First, we have to think of God, and then God Him-
sell comes and attracts us towards Himself.

Vallabhacarya and others have developed this as their
main siddhanta and woven a philosophy round it based
on [svara-bhakti.
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The attraction between a magnet or lodestone
and an iron needle symbolises the second stage
of bhakti. During our younger days, we used to play
with magnets and iron filings or iron needles. Mag-
net has got the property of attracting iron pieces to
itself. If we bring the iron pieces very close to the
magnet, they cling to the magnet and the magnet
attracts them to itself. For some time, the pieces
keep on clinging and after some time they fall down.
Again, the magnet draws the iron pieces to itself.
In this way, we used to play with iron pieces and
magnet. This illustrates many important philosophi-
cal truths to us. Just as a magnet has got the pro-
perty of attracting iron pieces, similarly, the Lord
also takes us towards Himself by attraction and leads
us forward in life.

During times of difficulty, when we fall down,
we are just like the iron needle which has fallen down
from the magnet. But the iron piece is an inert ob-
ject, and still the magnet attracts it to itself. But
we human beings have more §akti within ourselves,
and we are not so inert, and therefore, the Lord can
lift us up again more easily towards Himself.

The moment the Lord comies in our mind
immediately we get His grace. Just like the magnet,
God attracts us towards himself and bestows on us
His grace. Therefore, all of us should make effort
to install the Lord in our minds. Then just like the
iron needle, our minds will also be attracted by God
and held fast to Him. The needle gets drawn to the
magnet and it also remains magnetised as long as it
1s in contact with the magnet, In the same way,
so long as we have our mind diverted and attracted
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towards the Lord and our mind remains fixed in
God, we also enjoy a state of bliss.

The third example given for bhakti is :

Ay Asga

sadhvi naija vibhum

A patizrata lady or a chaste wife is doing ever
so many things in the heousehold, attending to the
children doing cooking and other household work
and so on, and yet all the time her mind is thinking
only of her husband. She does not do anything
without the thought of her husband Similarly, a
true devotee does not do anything without the
thought of God. In the same way, our minds should
also be merged in God. Qur actions may go on as
before, but our minds should be immersed in God
all the time. We should pray to God and do our
work as before. If we have the grace of God with
us all the time, then our actions also will become
more successful and we can do them better and
more efficiently as well.

Here, in addition to b&hiekti, stridharma is also
indicated. A chaste wife remembers only her
husband all the time and does all the work. She
does not think of other persons. We are reminded
of great dharmas here. If we remember God and
do our work, we shall get all prosperity and all
good things in life.

Then, Adi Sankara gives the example of a
creeper entwined round a tree, and He says :
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@1 kfeza

lata ksttiruharm

A creeper which is meandering on the ground
ultimately searches for a tree to serve as its support
and it starts twining itsell round it in such a criss.
cross manner that it is difficult to separate it from
the tree. The creeper looks for the support of a
tree and twines itself round it and the tree becomes
its support. The creeper cannot remain and survive,
separated from the tree. If the creeper does not
have the support of the tree, it will perish. In the
same way, without the support and sustenance of
God, we shall come to grief. I the creeper is
forcibly removed from the tree, very often we find
that there is a scar on the tree also. Similarly, we
attach ourselves to God and carry on our lives with
His support. When we fall down from God or we
are separated from God, not only do we suffer and
get into difficulties, but even God also experiences
some sense of sorrow for us. Just like the creeper,
we should also have our support and base in God
and then live. We all come from the Lord only and
ultimately we go back to Him only. Until some
body separates the creeper [rom the tree, the creeper
cannot by itself be separated from the tree.
Similarly, unless a third person separates us from
Ged, we cannot be separated from Him. Like the
creeper. we should attach ourselves very closely to
God. Thisis the fourth example of bhekti, which
adi Safikara has given.

Everyone experiences some Sorrow or some
suffering or some difficulties in life. We find even
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Mahapurusas experiencing such difficulties and
sorrows  Difficulties are there for all. But if we
attach ourselves to God then our sufferings will
become less. Just like the creeper which is attached
to the tree, the mind should be attached te the
Paramatman, The creeper can live only if ir is
attached to the tree. In the same way, the fivatman
cannot live by itself, separated [rom the Paramatman.

“ A oErA g 3 gaisEad |

rasantarant ekarasarm yatha divyam payoSnute
Then, Adi Safikara Bhagavadpada says:

“ e afggan
sindhub sarid vallablam

There are many rivers flowing, like the Ganga the
Sone, the Godavari, the Kaveri, the Krsna and so
on. These rivers have diflerent names, but they
flow in torrents and cascades, roaring with fury
through diverse routes, and in diverse directions and
pass through diverse places; their waters also taste
differently because they pass through different types
of land: their colours are also different; for instance,
the river Sone is supposed to have red water Krsna
is supposed to have black water, the Gangid is
supposed to have white water and so on, the colour
of the water depending on the terrain through which
the river passes. But finally, all these rivers get
merged 1n the ocean, and they lose their individual
names and colours and they just become the ocean
only; they then have only one taste, or rasa namely
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the saltish taste. They lose their individual names
and acquire one common name, namely, the ocean,
and they then have only one form and one shape,
one colour and one taste. When they get mixed up
with the ocean, they are called the ocean only.

Just like the different rivers all approaching
towards the ocean, so also, we worship God and are
approaching Him in wvarious ways and in
varicus forms, but ultimately our aim 1s to
get merged in God., The paths that devotees
follow are different and yet the goal is the same for
all, mamely God. Thus, we have Ramabhakti
Krgnabhakit and so on, They are all different paths,
but yet when they are related to the Paramatman they
get the same form. There are many roads leading
to a temple but the goal is the temple only.

Similarly, God’'s grace is ocur final goal, but we
get it by going through diverse paths, such as Rama-
bhakti, Krgnabhakti and so on, There are many
methods to attain God, such as the path of Bhakii,
the path of jiana, the path of Karma, the path of
Yoga, the path of Atmavicara or thinking about the
Atman, etc., including bhajan, recitation of the Lord’s
name and so on. But the final goal of all these
paths 1s merger in Brahman only. Just as the rivers
merge in the ocean, likewise, we merge ourselves in
Brahman, our individualities then disappear com-
pletely, and we just become Anrandasvariipa only,
become of the nature of Bliss and Happiness only.
Fach person takes the road which is best suited to
him to get God’s grace which is the final goal of all.

As Sri Krsna says in the Gita :
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ye yatha mam prapadyante
tamstathaiva bhajamyahanm

Whatever paths men may follow, the Lord gives His
grace unto them by that very path.

Once we have awareness of God and we merge
ourselves in Him all our sufferings and sorrows will
vanish. How do we attach ourselves to God in the

bhaktimarga?

Adi Safikara says:

“ greArdE A §A1 99 IEREEEAR

pragnotiha yatha tatha
pasupatel padaravindadvayarh

Two examples are usually given in this behalf,
telling us how to fix our mind at the lotus feet of
God. Adi Sankara says that only if we fix our
minds on the lotus feet of God, our bhakti is mean-

ingful.

The first example that is given is of the baby
monkey and its mother.

The mother monkey jumps [rom one tree to
another or [rom one branch to another and all the
time the baby monkey is holding itsell so firmly to
its mother’s belly that it never falls down. It is
clasping its mother and so tightly clinging to it that
it never falls down and it has no fear of falling
down also. In the same way, if we firmly attach

4
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ourselves to God, wherever we may be moving in
the world, we shall not be subjected to any
suffering.

The example of the monkey is significant from
another point of view also. Our mind is also like
monkey which is jumping from one object to another
all the time and it is wandering all the time just like
the monkey. If the mind can be got fixed on the
lotus feet of Rama or Krsna or Paramedvara, then

the mind becomes steady, and as Sri Krsna says in
the Gita :

“oui iR aneE agvags

legam nityablyuktanam
yoga kgemam vahamyahm

If we think of the lotus feet of Lord Krsna or
Rama and we hold on to them steadfastly, just as
the baby monkey holds on to its mother, then in-
spite of the difficulties and sufferings like diseases,
etc., we shall be able to evercome all the difficulties,
and we shall get prosperity thereby. Once we attach
ourselves to God, there need be no fear in regard to
our welfare at all.

The next example given is that of a cat and its
kitten. A cat which has given birth to kitten keeps
such a close watch on its kitten that none can dare to
snatch even one kitten away from its presence. It
would not allow any visitor to come anywhere near
its kitten at all. In the same way, God takes care of
His devotees so keenly that He would not allow any-
one to come and give any trouble to them.
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In case the cat smells or apprehends any danger
to its kitten at the place where it is staying, imme-
diately, it will lift its kitten by its mouth and carry
them away to some safer place. In the same way, if
a devotee is likely to get into difficulty, the Lord
takes full care of him and takes him away to a safer
place. If a devotee thinks of the lotus leet of the Lord
all the time, then the responsibility for the devotee’s
welfare is taken fully by God. In this way, the
moment we have steadfast bhakéi towards God, the
Lord takes full responsibility for our welfare and
gives us His protection, just as a cat gives its pro-
tection to its kitten.

Today, we are thinking that it is we who are
doing everything and God does not do anything at
all. That is why there is so much of shortage ol water,
food scarcity, absence of rains, diseases and so on.
When something good happens, we do not say that it
is because of God, but it is because of our efforts.
When something bad happens, then immediately we
start blaming God for all this. This is the natural
tendency of the human mind.

Adi Sankara says that we have to fix our mind
at the feet of God. But we know that our mind is

always in a wandering state, as Arjuna says in the
Gitd.

“Hue B 8w oo
Cancalarm hi manah Krsna

The nature of the mind is to wander all the time.
But we have to bring it back again and again and
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get it fixed at the feet of God. Itis in this manner
that we have to do Isvarabhakti and think of the
Lord’s real form and His lotus feet all the time.

Then, we have the example of the Bhramara
and the insect, or the wasp and the insect or worm.
This is called Bhramara-kitanyaya. The wasp catches
hold of a small worm and puts it inside a mud cell
and goes on stinging it frequently. After some time,
out of a sense of fear, the worm itself becomes a
wasp or Bhramara. In this way, if we get God’s grace
frequently, ultimately we shall also get the svariipa
of God Himself, just as the worm by getting stings
frequently from the wasp, itself becomes a wasp after
some ume.

If we do recitation of the Lord’s name and think
of God all the time, we shall be able to realise Him.
It is not necessary that we should do this for all the
24 hours of the day, but even half an hour or fifteen
minutes for this purpose would do, provided it is
done with 7rikarapasuddhi, that is, with purity of
mind, speech and body.

Often our mind is wandering here and there. We
hear with our ears something, but our mind is not
there and it is wandering elsewhere; similarly, our
eyes also are wandering somewhere. Qur ears also
start hearing something else. If only all the five
sense organs could be concentrated at the lotus feet
of God, even for one minute, even that would
produce great results.  So, it is not expected of a
devotee, that he should spend the whole day in
bhakii. Even a small part of time devoted to God
with Trikaranasuddhi is enough to ward off all our
difficulties and sufferings.
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At the moment, most people do not have that
type of bhakii with triple purity. Normally, people
take their bath and think that they have acquired
purity. As a result ol bath, it is true that the body
becomes pure and it becomes healthy. But for
remembering. God’s name, we need mental purity
also. For this, merely taking bath is not enough.
Mental purity cannot be had by washing ourselves
with water. We may clean our clothes with soap in
our houses or in a laundry, but for cleansing the
mind there i1s no soap and there is no laundry
available, but only the thought of God can purify
our mind. There is no other method for this. Money
cannot purify our mind ; the laundry cannot purily
our mind. Even Ganges water cannot purify our
mind and clean it. It is only when we start thinking
of God that we shall be able to clean 1t. It is only
when we do bhakti towards God's form, we shall be
able to clean our mind and then only our mind
becomes pure.

Along with cleaning of the teeth and cleaning of
the face, ete., we should also clean cur mind. If we
do any work with mental purity, then whatever work
we do will be good ; otherwise, nothing will be good.

Mental purity is thus absolutely necessary to attain
God.

So, to sum up, we find that Adi Safkara has
defined Hhakii as that tendency of the mind which goes
in an one-pointed way towards the lotus feet of God
and gets merged in God, that God who is our friend
at all times, who pardons us all the time for our
sins, to whom we should be grateful for all the good
things that He has given us, and who is always ready
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to bestow His grace on us if only we start thinking
of Him. This bhakti is ahetuki and it should be
done without expectation of any reward, and not
motivated by any personal gain or expectation of

anything by way of return. Such is the highest state
of Bhakti.

A true devotee pines all the time for union with
God and places his mind at the lotus [eet of Pasupati,
and any separation [rom Him keeps the devotee in a
state of anguish and suffering. The consummation of
bhakti is reached when the devotee realises his true
Self which is God. All the attractions described in
the examples given by Adi Safkara in His §loka are
natural and spontaneous and not artificial or calcu-
lated ones. The Ankola seed, the chaste wife, the
creeper, the river, the monkey and kitten cannot
subsist in separation; they find fulfilment of their
being only in their union and identity with that
which alone makes for their true fulfilment.

There is another thing also to be noted here. We
have all come from God, and ultimately we go back
to God only. Bhakti is the easiest means, though only
one of the means, to reach God. The Ankola seed
is born out of the tree, it falls down, but again it
goes back to the tree Similarly, the rivers rise from
the mountain tops where clouds pour out rain which
is nothing but the water that had collected in them
as a result of evaporation of water from the ocean,
and when these rivers merge in the ocean the waters
of the rivers again go back to their source. Similarly,
a pativratasirt finds perfect happiness only when she is
in union with her husband all the time. Further, as
one approaches God, one gets the radiation of peace
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and calmness from God. For instance, the rivers
which are turbulent and noisy and flow with roaring
fury become subdued and stilled when they reach
the ocean and merge peacefully in the ocean which

itse_lf offers a welcome towards the rivers in a
loving way.

So, the consummation of bhakit is to be oneself,
to realise one’s own true nature, and this is precisely
what is achieved in the highest state ol bhakti, and
this is what one true devotee says, when he says:

“wEE v E e Rl
madiyam eva svaripamdehi

‘Give me what is my own, that is, Yourself which is
my true nature.’

Bhakti is a means or sadhana for reaching the
final goal of awareness of one’s true nature: It is
svasvaripa-anusandhana, and the goal is svasvarifpa-
avabodha.

So, let everyone get up in the morning and after
cleaning his teeth, develop bhakii towards God, and

follow the Sammarga or the right path and follow
the Sanatana dharma. Bhakti should be developed

towards some sagune form ol the Lord, whether it
be Rama or Krsna, think ol the Lord all the time
and do everything with His thought and with His
memory only. This will definitely give everyone
prosperity and ensure his well-being also.
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BHAKTI AS A MEANS OF REALISATION

There are many living beings in this world.
There are birds which fiy in the sky. There are
aquatic animals like fish, whales, sharks, ete., which
live in water. Similarly. there are land animals like
the dog, cow, cat, elephant, ete., which live on the
earth. Besides these, we, human beings also live on
this earth.

All living beings have their sense-organs like
eyes, ears, mouth, etc. They have their perception
through these sense-organs. They see with their
eves, hear with their ears and make sounds with their
mouth. But the difference between man and the
other living beings consists precisely in this. While
the other living beings are not capable of (1) having
darf$an of the Lord (i) reciting the Lord’s name and
hearing his name, as they have no capacity to speak
out the Lord's name, only human beings have the
capacity to do these two things. Anpimals can only
make some sound and they cannot recite the Lord’s
name. Therefore, to be born as a human being is
indeed a rare thing. That is why 1t is said :
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Jjartanam narajanma durlabharh

Among all births, human birth is something very rare-

Therefore, Isvarabhakti should be done by all
human beings. If a human being does not speak out
the Lord’s name, through his mourth, he would, n all
possibility be born as a dumb person in his next birth.

We have seen some children who have ears but
who are deaf. This is so because these children had
not listened to the Lord's name in their previous
births Similarly, we haveseen children who are blind
though they have eyes. This is because they did
not have dar$an of the Lord in their previous births,
and, therefore, they are suffering now.

If a person develops the capacity to speak out
the Lord's name, he will acquire the power to sing
even music later on. As the prayer §loka says :

q% i A ) Faq fiRia |
FET qE a3 WA |

miukam karoti vacalarh
pungum langha yate girim
yat krpa tamahain vande
paramananda madhavam

Lord Krsna has the capacity to make even a dumb

person speak and a lame man climb up a mountain.

Such is His capacity to bestow His grace on a

devotee. On the other hand, il a person does not
5
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speak out the Lord’s name or does not hear the
Lord’s name or does not see the Lord, then he would
not even have ordinary vision or the ordinary sense
perception for worldy pursuits. For instance, we
have seen children afilicted by polioc. What is the
reason for this? If only they would have used their
feet for going round the temple in pradakgina, they
would not have developed this discase now. If they
would use their feet only to go to the cinema-hall
all the time, naturally only polio would come to
them. If a human being does not use his organs of
perception for seeing God, for listening to God’s
name, and for speaking out God’s name, as the case
may be, then he gets a birth lower down in the scale
of evolution next time.

Since human birth is something very rare, what-
ever sense organs are here should be dedicated to God
and should be wsed for God. Unless that is done,
we shall not be using our sense organs properly. If
these sense organs are all dedicated to God, every-
thing will turn out to be good for us. If on the
other hand, they are used only for worldly activities,
then the next birth of the individual will not be a
good birth.

So [ISvarabhakti is most important for human
beings. In the earlier yugas like Kriayuga, for
instance, people used to do a lot of penance for
thousands of years to realise God. In the Tretayuga,
people were doing Vispubkakti by performing
sacrifices, etc. In the Trefayuga, God had incarnated
Himself in the form of Ramacandramiirti, while in the
Dyaparayuga he had come in the form of Krsna. So,
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along with the birth of Krgna, the school of Krsna-
bhakti developed. Krsna actually lived amidst the
Gapis and Gopalas just like an ordinary person, and,
therefore, the scope for Krsna bhakit was much there.

In our yuga, namely Kaliyuga, there has been no
such incarnation so far. So, we can only think of
the svaripa of God, and flor this, bhakti is very
necessary. So, we have the idea of Rama-bhakii,
Krsna-bhaki, etc. It is said :

whea @ i
bhaktireva kalau yuge

In other words, bhakti is the only means for realising
God in Kaliyuga. So, in Kaliyuga, bhakti is primary.
There is no other means which is to be practised
very much these days, but it is only the bhakti cult
which is very much popular and which is being
practised on a large-scale during these days.

In the words of Adi Sankara Bhagavadpada,
the goal of human life is:

SEEIEAT

sva svaripavabidha

Awareness of one’s own true nature. The means to
attain this are many. The path of bhakti is also one.
Regarding bhakti, Adi Sankara says:

HEEGHAE AR
sva svar@panusatidhanam
bhakti rityabhidhiyate
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Bhaktt 1s a means of realisation of the true nature

of onself. It is not the final end or s@dhya (ATEY) but
only a sadhana or anusandhana [or realising it, And in
Kaliyuga, it is an easy means for all people. There-
fore, we are asked to do Ahakli towards [fvara as
Rama or Krsna and so on, and thereby come to an
awareness of our own true nature.



Sivananda Laharr

Sankara Bhagavalpada

[31]

Al A WANENENE AF BEl 0
P RAAATETER R g |
AT AT IR E W
fafad e w1 = fifed adoEa = )

nalam va paramopakaralam idam tvekam
pasunarn pate
pasyan kuksigatamscaracaraganan
bahyasthitan raksitum.
sarvamartyapalayanausadham atiyvalakaram bhikaram
niksiptarh garalam gale na gilitarh
nadgirnam eva lvaya.

O Lord of souls! Is not this single supreme
deed of help enough (to proclaim Thy mercy)’

* Translation, Notes and Commemary by Dr T, M. P. Mahadevan,
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With a view to protect the beings, moving and
non-moving residing inside Thy stomach, as well
as outside, Thou didst place in Thy throat the
flaming and fearful poison that was making all
the gods run for life; it was neither taken in nor
thrown out |

In this verse and the next, Siva is praised as the sole bene-
factor of the world. So often is Siva regarded as the world-
destroyer that His role as protector is seldom remembered,

In the Puriagas the story is told, of how Siva saved all
beings by swallowing the Haldhala poison. The gods and the
demons churned the milk-ocean with a view to gain therefrom
the ambrosia that would make them immortal. But the first
object to arise out of the churning was the world-destroying
poison, Hilihala.  The gods and the demons alike took to their
heels, dreading death. Out of great compassion Siva came to
their rescue, took the poison in His hand and placed it in His
mouth, in order to save them; if the poison went inte His
stomach, the creatures residing there would be destroved: so,
He retained the poison in His throat. As a consequence, His
white throat became blue or dark. Hence, the epithets:
Nilgkangha, Kalakaptha, Nilagriva, The blue throat of the
Lord reveals His beauty and auspicious nature: He is
Srikantha.

Here are two verses from Sundaramiurid’s Tévdram -

"“ When the celestials vsed the serpent that bites and the
mountain to churn the ocean, there emerged poison. Fearing
that it might destory the worlds, Yon Yourself took that poison
as nectar-—nor did You spit it out. You are the beautiful one
presiding over Tirupputtar.” (7, 8, 10).

When the beautiful mountain and serpent were used as
churning rod and rope respectively to chura the ocean, deadly
poison emerged. As the assembled persons took to their heels
in fear, You thought of saving the celesuals and, the mad one
that You are, You took the poison and kept it in Your throat.
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Oh Lord of Tiruppuikiir, seeing this virtuous conduct of Yours,
I have come to Your feet (as my refuge).’” (7, 55, 5).

[32]

AS: AFSNAATS: S F49 a1 70
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Jealograh sakalamaratibhayadah ksvelah
katham va tvaya
drstah kim ca kave dhrtah karatale ki
pakvajambiiphalam,
Jihvayam nihitaSca siddhaghutika va
kanthadese bhrtah
kim te nilamamir vibhiganamayam
Sambho mahatman vada.

O Sambhu! How was the poison that was
flaming and was causing fear to all the gods, looked
upon by Thee? And, how was it borne by Thee
in the hand? Was it a ripe rose-apple in the
palm of Thy hand? Or, was it a medicine used
by siddhas ? It was retained in the throat: Was
it a blue gem ornament? Tell me, O Great One !

Judged by our standards, the drinking of the poison by
Siva is not an easily explainable act. Unless by mistake. or
unless one wished to die, one would not swallow poison. Did
not Siva realize that the Halahala was the deadliest of poisons?
Did He not see that even the gods were fleeing from it? Did He
imagine that it was an edible fruit, or a curative pill, or a
brilliant gem? The wonder-act of the Lord is past our
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understanding. What great compassion, what profound
solicitude for the safety and security of His creatures !

133]
A1E a1 AFRA AT A ARE e
gt Al W FAAATAAEFA AZA |

FafaEaagaOEEd & o9y
F1 7 giela: Far wafy 3k s a3

nalam va sekrdeva bhavatak seva natir va nutih
pitja va smaranamn kathasravanam apy
alokanam madrsam,
svaminrnasthiradevatanuseranayasena kim labhyate
ka va muktir ttah kuto bhavati cet kim
prarthaniyam tada.

O Master! O God! Is it not enough for
people like me to serve Thee even once through
making obelsance, singing praise, worship, medita-
tion, listening to Thy story, or having a sight of
Thee? Other than thus, how is release possible ?
This being so, what is to be gained by following,
with effort, gods who are impermanent? And why
should they be prayed to?

The devotee is convinced that nothing else is required for
gaining release than the grace of Siva. Even a single act of
worship effered to Him in all sincerity is enough. Why go to
the other gods and godlings? What independent power do they
possess?  Any effort to court them will only end in futility and
frustration.
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[34]
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kim briumas tava sahasam paSupate kasyasti Sambho
bhavad-
dhairyam cedrSam atmanah sthitir iyam canyaih
ratharn labhyate,

bhradvad devaganam trasan muniganam nasyat

prapaiicam layarn

pasyan nirbhaya eka eva viharaty anandasandro
bhavan.

O Lord of souls! What shall we say about Thy
exploits ? O Sambhu ! Who can possess Thy courage
in this manner? How can this status of Thine be
obtained by others ? Beholding the state of dissolu-
tion, when the gods fall (from their positions), the
ascetics are seized with [right, and the world gets

destroyed, Thou dost revel all alone, without fear,
and filled with bliss.

The Saiva texts give this as one of the arguments for
establishing the supremacy of Siva: at the time of dissolution
when all beings are destroyed, He alone remains without anvy
mutation. He is “the still-point of a turning world.” The entire
universe passes away. But that makes no difference to Him. It
is only when there is another that there i3 fear for one. Since
Siva is the non-dual reality, He is fearless and of the nature of
bliss. His happiness is not fugitive and contingent. He is
happiness itself.  His revelry is not object-conditioned ; He is
dima-rama.,

6
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[ 35]
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yogaksemadhuramdharasya sakalasreyah-pradodyoging
drstadrstamatopadesakyting bahyantara-
vyapinah,
sarvajiasya dayakarasya bhavatah kith veditavyam
mayd
Sambho lvarm paramantarasiga iti me citte
smaramy anvaham

O Sambhu! Thou bearest the responsibility for
the welfare (of all beings); Thou art intent on giving
all thatis good; Thou dost teach the way to all
desired ends, seen and unseen ; Thou art all-pervad-
ing, inside and outside ; Thou art omniscient and
merciful : to Thee, what should I make known?
Thou art my inmost self: thus do I always think in
my mind.

Siva is the source of all auspiciousness. He is the giver of
all good, and the guarantor of the welfare of all.  He saves the
sou! by imparting to it the knowledge of what is good, and by
revealing the supreme truth. He is omnipresent, omniscient, and
compassionate, Where is  the need for the devotee to make
known anything to Him ?  For, He knows all.  The only task
that the devotee should do is to remember the greatness of Siva,
and to realize that He is the inner ruler immartal.
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bhakto bhaktigunavrte mudamyplapirne prasanne manah
kumbhe samba tavanghripallavayugam
samsthapya samuvitphalam,
sattvam mantram udivayan nijaSariragara-suddhim
vahan
punyakarn prakegikaromi ructram kalyanam
apadayan

O Samba ! Entwining with the cord of devotion,
filling with the water of joy, in the shining pot of
mind, I, who am a devotee, place the two tender
leaves of Thy Feet; keep thereon the cocoanut of
wisdom; utter the sacred formulas of goodness; purify
the house of my body: thus do I perform the punyaha
rite, occasioning the supreme blessedness.

The ritual called punyaia is performed for purifying a place.
The purpose of this rite is the removal of inauspiciousness and
impurity. A pitcher is weund with thread, and filled with
water.  Mango leaves are placed in its mouth, and on them a
cocoanut is kept. The appropriate mantras are uttered, and
ritual acts performed, Finally, the sanctified water from the
pitcher is sprinkled all over the place, taking it out with the
mango leaves. This is the outer punydha. In the present verse,
the inner punyiha is explained. By this process are the body,
sense-organs and mind purified, and the final intuition which
liberates the soul is gained., There is a symbolic side to every
ritual. The Upanigads explain the symbolic significance of some
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of the Vedic rituals. At the commencement of the Brhaddranyaka,

for instance, thereis a symbolic description of the Horse-sacrifice
{Asdvamedha),

[37]

AAAFGAZON GHEE: A=Al
FeaH Zzafeessatd Fen A o |
gl FeeqramraraaE=d ||

amnayambudiom adarena sumanah sanghiah
-samudyanmano
manthanam dpdhabhaktirajjusahitam kriva
mathiiva tatah
somam kalpatarum suparvasurabhim cintamanim
dhimatarm
nityanandasudharn nirantararamasaubhagyam
atanvale

Making the resolute intelligence the churning
rod with the rope of firm devotion attached, those of
good mind churn the ocean of Scripture with eager-
ness, and obtain therefrom the Moon, the wish-
fulfilling tree, the cow of plenty, the wish-yielding
gem, the ambrosia of eternal bliss, the perennial
delightful Blessedness pertaining to the wise.

The story of the churning of the milk-ocean is allegorized
here.  Out of the milk-ocean arose auspicious ohjects, delightful
things—each fulfilling some wish or desire of man, The inquiry
mto the purport of Scripture with a resclute intelligence and
firm devotion yields, not a variety of ends, but the final goal
which s mok§a. Sema, kalpavrksa, kimadhenu, cintimani, amrta,
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Laksmi—all of them, here, stand for one and the same objective
which is release, the supreme beatitude.

[38]

gEFAEeRn At aaw: &
Ata: FFOHRET BT QA |
IR\ A A R IR CI R D L DI | OF
g Breead gaaat afean seE

prakpunyacalamargadarsitasudhamiirtih prasannah
Sival
somah sadganasevito mygadharah piirnastamo=
mocakah,
cetahpugkaralakgito bhavati cedananda- pathonidhih
pragalbhyena vijrmbhate sumanasam vpitis lada
Jayate,

(1) When the clear auspicious Moon bearing the
figure of the deer rises with a white form seen through
the opening in the eastern mountains, accompanied
by the stars, releasing (the world) from dense dark-
ness, and casting its reflection in the lucid lake, then
the delightful ocean leaps magnificently, anda way
of living becomes possible for people who are
diligent.

(2) When the tranquil Siva holding the deer in
his hand appears with an immortal form on account
of the mountain-like merit acquired earlier, accom-
panied by the gods, releasing (the world) from primal
ignorance, and being felt in the mind, then Brahman-
Bliss becomes clearly manifest, and a transforma-
tion takes place in the hearts of the good.



I 50 THE VOICE OF SANKARA

There is a pun on the words constituting this verse.  The
words apply to the moon as well as to Siva. The two functions
that the moon fulfils are removing darkness and giving delight.
Siva's grace liberates the soul from primal ignorance and grants
it the plenary happiness. Siva is the transcendent divine Moo,
The term soma also means ‘the One who has Umi by His side’,
viz, Siva,

[ 39 ]
i & wgrefe: gaa: i e
FEEwgEAl Bl Fee gafiearn: |
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dharmo me caturanghrikah sucaritah papam vinasam
gatarn
Kamakrodhamadadaye vigalitah kalah
sukhawskriah,
Jhananandamahausadhih suphalita kaivalyanathe sada
manye manasapundarikanagare rajavatamse
sthite.

When the worshipful Lord of perfection who
bears the Moon as crest-jewel (the great king) is
crowned in the esteemed city of mind-lotus, the four
-footed dharma becomes whole, sin gets destroyed,
passions such as lust, anger, and pride are removed,
the times begin to manifest happiness, the crops of
wisdom and bliss become plentiful.

Many thinkers have dreamt of political Utopias. The ideal
state is that in which there is perfect rectitude. Justice and
harmony, contentment and peace would prevail in such a state.
Virtue, and not force, would be its foundation. The term Rama-
rajya signifies the ideal State.
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Saints and sages have given us a vision of Civitas Dei, the
City of God, the kingdom of Heaven. Siva is the king of kings.
When he makes the mind His capital-city and takes His
residence there, all will be well with the world. In His kingdom
dharmae will reign, and there will be no trace of sin; wisdom
and bliss will be in one's possession; perfection will be the
reward.

For jiandnandamahausadhih, there is an alternative reading ¢
Jhandnantyamahaugadhil.

| 40 ]

g0 a2 FRaFEaTEEaER-
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dhiyantrena vacoghatena kavitakulyopakulyakramair
anitaifca sadafivasya cariambhoraki-
divyamriaih,
hrtkedarayutasca bhaktikalamah saphalyam atanvate
durbhikgan mama sevakasya bhagavan visvesa

bhiteh kutah

O God! O Lord of the universe! With the
immortal waters of the story of Sadadiva, brought
with the help of the intellect as water-wheel, speech
as vessel, and poesy as channels and sub channels in
sequence, the crops of devotion in the fields of the
heart become extensively fruitful. How, then, will
there be for me, Thy servant, the fear of famine ?

Here is the parable of agriculture. - For soul-culture, the
waters are the stories relating to the greatness of Siva, the
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water-wheel is the intellect, the bucket is speech, and the
channel is poesy. When the heart is irrigated in this manzner,
there is a rich yield of devotion resulting in release.

[ 41 ]

T A G g
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papotpatavimocandya ruciraiSvaryaya myptyuhjaya
stotra-dhyana-nati- pradaksina-saparyalo-
kanakarnane,
Jihwa-citta-Sironghri-hasta-nayana-Srotrair aham
prarthito
mam ajiapaya tanniriipaya muhur mam eva ma
me' vacah

O Conqueror of Death! I am being entreated
by my tongue, mind, head, feet, hands, eyes, and
ears, for engaging them, respectively, in singing Thy
praise, meditation, bowing, circumambulation, wor-
ship, beholding and hearing so that the trouble of sin
may be removed and the beatitude may be gained.
Do order me ; show me the way again and again!
Do not observe silence with me.

The essence of devotion is to keep all the sense-organs and
mind engaged in the service of the Lord. But how should the
Lord be served ¥ What are the disciplines? What are the
techniques ?  These the Lord alone should reveal. Even to
worship His feet, His grace there should be. Hence, the devotes
implores the Lord to show the means and methods of worship,
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and entreats Him not to remain silent. Siva in His role as
Daksigamiirti taught through silence. The devotee confesses
that he is not competent, like Sanaka, Sanandana, Sanatana
and Sanatkumira, to understand the language of silence.  So
he tells the Lord, “No Daksigamiurt business with me | Please
open Thy mouth and teach me through words.”

L42]

R qffEms SRaf R FEg-
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gambhiryam parikhapadam ghanadhrtih prakara
udyadguna-
stomaSeaptabalam ghanendriyacayo dvarani
| dehe sthitah,
vidya vastu-sampddhir ity akhila-samagri samete sada
durgatipriya-deva mamakamano-durge nivasam
kuru.

O God, who art fond of inaccessible fortresses
{or, Durga)! Do stay always in the fortress ol my
mind which has magnificence as its surrounding
moats, great courage as ramparts, high qualities as
royal armies and is provided with the gateways of
sense-organs that are firm in the body, and is
endowed with a profusion of provisions consisting of
knowledge, and thus is complete with all the neces-
sary appurtenances.

The mind is compared here 1o a fortress, and the Lordis
invited to take His residence there. The Leord is fond of for-
tresses, He may well reside in the fortress of the mind. There is

7
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a pun on the word durgd. 1t means 'fortress’, and is also a name
of Parvati.

See  Lalita-sahasrandma, v. 50
durlabhit durgama durpa
dulikhahantri sukkaprada.

143 ]

Al T @namar fie a9t w239 a 7w
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ma gaccha fvam itastato giriSa bho mayyeva vasam
Kuru
svanunn-adikirata mamakamanah kantara-
simantare,
vartante bahuSo mrga madajuge matsaryamoha-
dayas
tan hatva mrgayavinodarucitalabham ca
samprapsyasi.

O Mountain-Resident ! O Master ! O Prime-
val Hunter! Do Thou not wander here and there
(in search of game)! Do reside in me alone. With-
in the limits of the dense forest of my mind dwell
various kinds of infatuwated beasts, viz,, jealousy,
delusion, etc.; killing them, Thou shalt gain the
delight of engaging Thyself in wild-game.

The mind 13 a dense forest replete with wild game. Let
Siva, the Hunter—chief, indulge in His favourite sport of
hunting in this rich forest, Thus the mind will be rid of its
passions, and Siva will have the satisfaction of having done a

good job.
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The Mahabhirata tells us that Siva assumed the role of a

hunter in order to test Arjuna’s prowess and grant him the
Pasupata weapon.

In the Sri-rudra the following expressions are used with
reference to Siva:

namaste astu dhanvane bakublhydm uta te namah,
Obeisance be to Thy bow; and obeisance be to Thy two arms |
vananim pataye namaf.
Obeisance to the Lord of the forests |
mrgayughiyalt namo namal,
Obeisance to the hunter of animals |
namalt £dthyaya ca.

Obeisance to the One who resides in forests full of stones and
thorns !

For vinedarucitalabhan ca, there is an alternative reading:
vinodam aciridd agatya.

L 44 ]

FSAL: FFAG
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karalagna-mrgah karindra-bhango
ghana-Sardiila-vikhand ano’sta-jantuh,
giriso viSadakrtis ca cetah-
kuhare paticamukho’sti me kuto bhih
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In the cave of my heart dwells the Lord with
five faces (lion), the Mountain-Resident, who holds
a deer in the hand {which has caught a deer as prey),
who killed the Elephant - demon (which can destroy
elephants), who destroyed the ferocious Tiger-demon
(which can overcome even tigers), who has on him
dead animals (which has near it animals which it has
killed), and who has a white form (which has a
majestic appearance). Whence is there fear for me!

The present verse isin the form of a pun.  The expressions
apply both to Siva and lion. Siva has five faces: so, Heis
called Paficamukha. The word also means 'lion’.

The mind of the devotee is described as a cave. When the

Siva-lion resides in this cave, the devotee need have no fear at
all,

[ 45]
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chandahsaklbi-sikkanvitair dvijavaraih samsevite
Sasvate
saukhyapadini khedabhedini sudhasaraih
phalair dipite
cetafipaksisikhamane tyaja vrthasakicaram anyair
alant
nityan Sankarapadapadmayugalinide viharam
kuru.
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O Mind-bird, the beautiful! Rest always in
the nest of the lotus-feet of Safikara, which is sought
after the most learned in the sections of Vedinta
(the birds sitting on the branches of the tree), which
is eternal enduring), which affords happiness
{comfort), which removes sorrow (weariness), and
which shines with fruits of felicity (nectarine fruit}.
Leave off futile wanderings. Yon have had enough
of other pursuits !

The devotee addresses the mind as a bird, and exhorts it to
take shelter in the nest of the Lord's feet. Why should it fiy
about here and there in vain, only to get exhausted and tired ?
Its security and safety lie in the nest,  Let it rest there in peace
and joy !

{46 ]

AEn AEtEFaRaaeETEaE-
marash = el 2aasata |
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akirne nakharati-kanti-vibhavair udyat-sudha-
varhhavair
adhaute’ pi ca padmaraga-lalile hamsa-
vrajair asrite,
nilyam bhaktivadhiiganais ca rahast sveccha-
vtharam kuru
sthitva manasa-rajahamsa girijanathanghri-
saudhantare.

(O Mind, the royal swan! Stay in the mansion
of the feet of the Mountain-Daugther’s Lord, which
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is lit by the brilliant splendour of all the toe-nails,
white-washed with the rays of the waxing moon,
made charming with rubies, and resorted to by the
swarm of swans (saints)! In privacy, along with the
wives of devotion, may you disport vourself as you
please!

The bird-analogy is continued in the present verse. Here,
the mind becomes the royal swan, and the Lord’s feet its stately
mansion. Let the mind stay at Siva’s feet and derive all its
pleasures therefrom ! It is at His feet that the saints and sages
revel. The word karisa means both ‘swan’ and ‘saint’ or ‘sage’.

[47 )

g AATA AUCIR S LA
& AReearssl Befhan geanaetaan |
e TUEEE AT JgTEl
TAFZEIREIZE] dRcrergat: ||

Satmbhudhyana-vasantasanigini hrdarame
'ghajirnacchadah
srasta bhaktilatacchata vilasitah
punyapravalasritah,
dipyante gunakoraka jepavacah puspani sadvasana
jhanananda-sudhamaranda-lahari
sathvitphalabhyunnalih.

In the garden of the heart that is in the spring
scason of meditation on Sambhu, the assemblage of
creeper-plants of devotion which have shed the old
leaves of sins and taken on the fresh tender leaves of
merit, the buds of virtue, the blooms of words that
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repeat the sacred names, the sweet scents (good
impressions), the profusion of the nectar-juice of
fHowers of wisdem and bliss, the increase of the

[ruit of consciousness—these abound in a brilliant
manner.

Here iz a poetic description of the devoted heart. The heart
15 the delightful garden where the creepers of devotion grow in
profusion. The season too is propitious—the spring season of
meditation, A rich harvest is assured, of beautiful flowers
and delicious fruits—good words, good deeds, and good
thoughts.

a3 FRigTHbE FeTEEg R |
NGAFRIR T RAGaETH (2
% gErAERREanEaaE e )

nitiyananda-rasalayam suramunisvan-
tambujatasrayam
svacchath sad-dvija-sevitam kalusa-hpt
sadvasanaviskrtam,
Sambhudhyana-sarovaram vraja mano-
hamsavatamsa sthiram
kim ksudraSraya palvala-bhramana-
samjataSramam pragpsyasi.

O Mind, the best of swans! Go to the lake of
the meditation on Sathbhu, which is the reservoir of
eternal bliss, which blooms with the lotuses of the
hearts of gods and ascetics, which is clear and is
resorted to by the good and the wise (swans), which
removes dirt (sin), which emits good scents, and



260 THE VOICE OF SANKARA

which is calm. Why do you tire yourself by wander-
ing in the muddy pools of service to the low?

Here again the mind is addressed as the royal swan. Iits
proper place is in the limpid lake of Siva-meditation. Let it not
demean itsell by resorting to muddy pools—the so-called patrons
who are small-minded and hard-hearted !

There is deprecation, once again, of the seeking of patronage
under people whe are low and mean,

L 49 ]

AFFFIAIRA S IFFAITISAZ AT
Eainag akrels arEnamEfEar |

THAAFARAE ST e
Freandlewaaz wag § saRREanar ||

anandamyrlapiivita harapadambhojalavalodyata
sthairyopaghnam upetya bhaktilalika
Sakhopasakhanvita,
uccairmanasakayamanapatalim akramya
niskalmaga,
mityabhis taphalaprada bhavatu me
satkarmasarhvardhita.

May the creeper of devotion yield me the fruit
that I always desire - the creeper thar has been
nurtured by the water of joy, that has sprouted and
grown from the lotus-feet of Siva, that is rich with
shoots and sub-shoots, having entwined itself around
a supporting pole (constancy or firmness), that has
spread itsell’ over the lofty mind-bandal, that is
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without blemishes, and that has been nourished with
good deeds !

In verse 47, devotion was compared to creepers.  Here, the
process whereby the devotion-creeper could be nurtured and
made to yvield the maximum fruit is deseribed.  Let the waters
of divine ecstasy nourish it.  Let it sprout from the feet of the
Lord., Let it be supported by the characteristics of constancy.
Let it spread all over the mind and cover it. Thus will pure
devotion, aungmented by good deeds, vield the fruit of true
wisdom leading to release.

[50]

Aeqwrafsiad affcearaatie
Hﬂqa‘qnﬁammmmﬂlﬁrﬁﬁq l

sandhyarambha- vijrmbhitam $rutisivah-sthanakhtar-
adhis thitam
saprema-bhramarabhiramam asakri-sadvdsana-
Sobhiiam,
bhogindrabharanam samastasumanahpiijyam
gunaviskrtam
seve Srigiri-mallikar juna-mahalinigam
fwwalingitam.

[ adore Mallikarjuna, the great Linga at Sri-
Saila (the Arjuna tree entwined by jasmine creepers
on the beautiful mountain) who is embraced by
Parvati (which is auspicious), who dances wonderfully
at dusk (which blooms profusely in the evening), who
is established through Vedanta (whose fowers are
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placed on one’s ears and head), whois pleasing with
the loving Bhramardmbika by His side (which is
grand with eager honeybees humming around), who
shines in the repeated contemplations of pious people
(which always walts good scent), who wears serpents
as ornaments (which embellishes those who seek
enjoyment), who is worshipped by all the gods
(which is the best of flower-trees), and who expresses
virtue (and which is well-known for its high quality).

In this verse and the next is celebrated the Siva-linga of
Sri-faila,  Sri-faila in Andhra is a renowned place of Saiva
pilgrimage. The Lifga of this hely place bears the name
‘Mallikarjuna’; and the Devi is known by the name ‘Bhrama-
rambikid’. The term ‘Arjuna’ is also the name of 2 tree.  And,
‘Bhramarambikd’ may mean also the female-bee. Hence, there
is a pun on the words of this verse,

Q@l@rmﬁ'ﬂﬁtﬂaﬁaﬂg qs%gun'inm I
HET: GAAIAAT 8 I HEEE A4l
TS aaatar Frat et B )

bhyngicchanatanotkatah karimadagrahi sphuran-
madhava-
hlado nadayute mahasitavapul pahcesuna
cadrtah,
satpakgalt sumanovanesu sa punah saksanmadiye
mano-
rarive bhramaradhipo viharatam $risailavasi
vibhuh.
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The all-pervading Lord of Bhramarambikd who
resides in Sri-Saila (the bee that resides on the hill
and goes about everywhere), who dances in accor-
dance with the wish of sage Bhrigin (which follows
the lead of the queen-bee), who quelled the pride of
the Elephant-demon (which drinks the rut of
elephants), who 1s delightful with the effulgent
Mahavisnu (which delights in the spring season), who
is endowed with the sound *Om” (which makes the
ringing sound), who has a shining body (which has
blue-black body), who is the refuge of Manmatha
(which is an accomplice of the god of love), who is
intent on protecting the good (which is found in the
flower gardens, and has beautiful wings), and who
is immediately present (which is before one’s eyes)—
may He revel in my mind-lotus !

Here again is a pun on the words. The references are to the
Lord of Sri-éaila and to the chief bee.

Mallikdrjuna Mahazlifiga is one of the twelve Jyourlifigas,
the most sacred of Siva's emblems. The twelve Lifigas are these:
(1) Somanitha in Saurdgtra, {(2) Mallikdrjuna at Sri-daila,
(3) Mahikdld at Ujjayini, (4) Parameivara at Omkira, (5)
Kedira on the Himalayas, (6) Bhimasankara at Dakini (7)
Vidveia at Varagasi, (8) Tryambaka at the source of the
Godavari, (9) Vaidyanitha at Citabhimi, (10) Nagefa at
Darukavana, {11} Rameda at Setubandha, and (12) Ghul-
meéa at Sivalaya. The very utterance of the names of these
Lingas 13 believed to confer on the devotee great merit and all
that is auspicious.

| 52]
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PR FA R (G AT o B EE EAL L)
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karupyamptavarginam ghanavipad-
grismacchidakarmatharm
vidyasassyaphalodayaya sumanah-samsevyam
wcchakriim,
nriyad-bhaktamayiiram adrinilayam caficaj-
Jatamandalarn
Sambho vahichati nilakamdhara sada tvam
me manaScatakah.

O Giver of auspiciousness! O blue-throated
Lord! (O dark water-cloud!) The cataka bird of
my mind always longs for Thee who dost shower the
ambrosia of compassion (the cloud which pours down
merciful water), who hast the power to remove for-
midable difficulties (which is capable of removing
burning heat), who art adored by the pious for
the sake of gaining the fruit of wisdom (which is
desired by good farmers for cultivating plentiful
crops), who canst take any form (which assumes odd
shapes, who art surrounded by dancing devotees
which is pleasing to the dancing peacocks), who
livest on the mountain (which is over the peaks of
hills), and who hast moving matted locks (and which
is accompanied by brilliant lightning).

There is a pun in this verse also. $The references are to Siva
and the rain-cloud. The term Nilakahdhara means (1) the Blue
-throated Lord, and {2} the rain-bearing cloud. Citaka is a
bird which depends for itz sustenance on the rain-drops directly
as they fall. Hence, its intense longing for the rain-clouds.
“Similarly ¥, says the devotee, " does my mind pant for
Thee, - O Lord!" At the sight of the rain-cloud, the peacocks
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spread their plumage and dance in glee.  So do the devotees
dance in joy at the vision of the Lord. The gentle rain that falls
fram above removes the bad effects of hear, makes the soil fertile
and provides sustenance for all beings. Siva, the supreme Lord,
destroys all sorrow and grants the final beatitude to the soul,
through the grace that flows out of Him.

93 ]
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akasena Sikhi samasta-phaninam netra kalapinata-
nugrahi-prapavopadeianinadaih kekiti yo giyale,
syamam Sailasamudbhavam ghanarucim drg fea
natantarh muda
vedantopavane vihararastkarm tam mlakantham
bhaje

I adore the blue-throated Lord (peacock) who
has the sky as his crest, who wears the chief of all
the serpents as eornament, who is praised as being
endowed with ‘ke ki’ sounds by the utterances of
instruction in the syllable ‘Om’ which blesses the
devotees, who dances in mirth seeing Parvati, daugh-
ter of the Mountain, bearing a sheen like the cloud,
and who enjoys sporting in the forest of Vedanta.

In this and the next few verses, the dancing form of Siva
ig praised. In the present verse, the Lord is likened unto a
peacock. For this cosmic Peacock, the sky is the crest, the
peahen is Parvati, and the dance-ground 18 Vedanta, Serpents
are Its ornaments, and the Pragava i1s Its sound-symbaol.
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The term Nilakantha is here used to mean (1) Siva with blue
throat, and {2) the peacock with blue coloured neck.

[54]
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sandhya gharmadinatyaye harikaraghata-
prabhitanaka-
dhvano varidagarjitam divigadam
drsticchata caficala,
bhaktanam paritosabaspavitatir vrgtir maytiri $iva
yasmin ujjvala-tandvam vijayate tam
nilakantham bhaje.

I adore the blue-throated Lord (peacock) whase
scintilating dance prevails, with the evening as the
end of the summer season, with the sound produced
by the beating of the drum by Vignu as the rumbling
of the clouds, with the row of eyes of the heavenly
gods as lightning shafts, with the tears of joy shed
by the devotees as rain, and with Parvati as peahen.

Here is a description of the glorious dance of the Lord in
the evening. The simile of the peacock is continued. For the
peacock’s dance, the accompaniments are the thundercloud,
lightming shafts, shower of rain, and peahen. For the Lord's
cosmic dance, the accompaniments are the drumbeat by
Vignu, the sparkling eyes of the gods that witness the dance in
wonderment, the joyous tears of devotees, and the Lady of the
Mountain, Parvati.
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samyak tandava-sambhramaya jagine
seyam naith Sambhave.

May this obeisance be to Thee, Sahibhu with
the matted locks, who art the first cause, the limitless
light, who art known through the texts of Scripture,
who art what is to be gained, of the nature of
knowledge and bliss, who art intent on saving the
three worlds, who art the object of meditation for
all the pogins, and whose praise is sung by the
groups of gods, who art the wielder of maya, and
who art engaged in dancing exquisitely,

It is from the dance of Sambhu that the universe arises; it
is by that dance that the universe is sustained; and it is through
the divine dance that the universe is dissolved. It is dance that
veils the truth, and it is dance that showers grace upon the soul,
The five functions of Siva are but different forms of His dance,
The five functions are: creation (sr§fi), preservation (sthiti),
destruction (samhdra), veiling (tirodhana), and bestowing grace
(amugraha). The dance is Siva’s mapa. Hence, He is called
mayavin. Siva is the ground of all beings, the source of all
things. He is of the nature of existence {sat). consciousness (¢it),
bliss (@nenda). He is known through the Vedas. He is the
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supreme goal. He is the one support of all the worlds, It is on
Him that the yogins meditate; it is His praise that the gods
sing. Wonderful is His cosmic dance—the dance that sustains
and saves all beings !

L 96 ]
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nily@ya trigunatmane purajite katyayaniSreyase
satyavadifutumbine muuimanah-pratyaksa-
cinmurtaye,
mayasryta-jagatrayaya sakelamnayanta-sanicarine
sayam-tandava-sambhramaya jatine seyam
natih Sambhave

May this obeisance be to Thee, Sambhu with
the matted locks, who art eternal, who art embodied
in the three gunas who didst conquer the cities, who
art the supreme value for Parvati the truth. the first
pater familias, who art of the nature of consciousness
directly perceived by the ascetics in their minds
who didst create the three worlds through maya, who
dost move in all the Vedanta texts, and who art
engaged in dancing the evening dance.

Here, again, we have a glorious vision of Siva's cvening-
dance. Tt iz the Eternal that dances—the great Lord with
matted locks, indicating the cardinal directions in space. It is
with Parvati by His side thar He dances, and thus creates the
world through mayd. His is the frst family (adikufumba). As a
familiar verse savs:
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matd ¢d pdrvati devi pitd devo maheSvaral,

(Parvati is the Mother, and Mahedvara is the Father).

Although He is omnipresent and is the source of all beings
and their first parent, it is not easy to realize Him. He becomes
manifest only to the sages and saints. And, He is knowable
through Vedanta alone.

[ 57 ]
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nityam svodara-puranaya sakalan uddisya vittasaya
pyartham paryatanam karomi bhavatah
sevar na jane vibho,
majjanmantera-punyapaka-balatas tvam Sarva
sarvantaras
tigthasyeva hi tena va pasupate te raks-
anptyosmy aham.

O Lord of souls! O, the all-pervading One!
O Siva! I seek all people always, motivated by desire
for wealth and for the sake of filling my belly, and
thus wander in vain; and to be in Thy service I do
not know. On the strength of the maturation of the
merit acquired by me in previous lives, Thou stavest
as the inner ruler of all. Therefore it is but meet
that I should be protected by Thee.

The futility of seeking the patronage of low people by
serving them is pointed out more than once in this poem. Even

9
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if such people extend their patronage, it is not good. Such
patronage hlesses neither those who give nor those who receive.
Yet, the average individual, prompted by greed for wealth
dances attendance on those whom he considers to be rich and
powerful, on account of delusion. What a waste of time, and
what misuse of God-given opportunity !

In spite of this, some souls feel the presence of God on
account of past merit. The way to perfection lies open before
them. If they take to the way, they will be saved.

[ 98 ]
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eko varija-bandhavah kgitinabhovyaptam
tamomandalam
bhittva locanagocaro’ pi bhavati tvam
kotistiryaprabhah,
vedyah kim na bhavasyaho ghanataram kidrg-
bhaven-matiamas
tat-sarvam vyapaniya me paSupate saksai-
prasanne bhava.

O Lord of souls! The one sun, destroying the
darkness that pervades earth and heaven, becomes
visible. Thy luminosity exceeds that of crores of
suns ! Why, then, dost not Thou become known ?
Oh, how intensely dense my darkness (ignorance)
should be? Do destroy this entirely, and become
directly manifest to me.
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The supreme Self is self-luminous. It does not require any
other light for becoming manifest. In the physical world, the
sun is a luminary that shines by itself. In the spiritual sense,
the Sell has transcendent luminosity. If we must use a physical

imagery, we must say that the luminosity of the Self exceeds
that of a crore of suns.  Yet, why is it not manifest to us? It is
not true to say that the Sell is not manifest at all. The Self is
not fully manifest either. It is manifest, and yet not manifest.
(See Paficadasi i. 11: bhine'py abhatasau.) This paradoxical
situation is the result of maya or avidys (nescience). The devotee

appeals to the supreme Self, God, for effecting the removal of
nescience.

[99 ]
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hamsah padmavanam samicchati yatha nilam-
budam catakah
kekah kokanadaprivam pratidinam candram
cakoras tatha,
eeto vaiichati mamakam pasupate cinmarga-
mrgyam vibho
gaurinatha bhavat-padabja-yugalam
katvalya-saukhya pradam.

O Lord of souls! O the all-pervading One! O
Consort of Parvati! Just as the swan longs for the
lotus-tank, the cataka bird for the dark rainclouds,
the cakravaka bird for the sun, and the cakora bird
for the moon, so does my mind long for Thy lotus-
feet which are to be reached through the path of
knowledge, and which yield the bliss of perfection.
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Some similes are given here for the longing of the devotee’s
heart for God. In each of the pairs mentioned, the lower
member cannot do without the higher member; it is dependent
on, and is devoted to the other. The pairs are these: the swan
and the lotus-tank, the citaka bird and the rain-cloud, the
cakravika bird and the sun, the cakora bird and the moon.
Here, we have four species of birds ; each longs for the member
mentioned along with it.  The swan subsists on the lotus-stalks.
The citaka bird, as we have already seen, is said to live by
drinking rain-drops. The cakravika couples, it is believed, are
separated and mourn during night; hence, their longing for the
sun. The cakora bird is supposed to subsist on moon-bcams,
Likewise is the devotee’s heart set on the feet of the Lord.

[60]
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rodhastoyahyrtah Sramena pathikas chayam
taror-vrg tito
bhitah svasthagrham grhastham atithir
dinah prabhun dharmikam,
dipar samtamasakulas ca Sikhinam
Sitavrtastvarn tatha
cetal sarvabhayapaham vraja sukham
Sambhol padambhoruham.

Just asa man being dragged by a current of
water seeks to reach the shore, a tired traveller the
shade of a tree, the one afraid of rain the shelter of
his house, a guest the house-holder, the one who is
poor the philanthropic gentleman, the one who is
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troubled by dense darkness a lamp, and the one who
is afflicted by cold, fire, even so, O mind, reach with
ease the lotus-feet of Sambhu that can drive away
all fear!

Some more similes, to explain the need for the soul to seek
shelter at the feet of the Lord. In each of the pairs, there is
the relation of the protected and protector, the sheltered
and shelter, the saved and saviour. There are bitter situations
from which one may want to be saved: in each case, one longs
for that which will save him. A person caught in a rushing
stream will find safety if he manages te reach the shore. A
weary traveller will be on the look-out for the shade of a tree,
A man drenched in rain will want to take shelter in a house. A
mendicant will go to a house-holder for alms. A poor man will
seek the patronage of a rich person who is generous. The one
who gropes in the dark will badly need a lamp, A person in
freezing cold will endeavour 1o reach a fireside.  Similarly, the
one who wants to gain freedom from fear should take refuge
in the Lord. And, who is there that does not want to get rid
of fear?

[61]
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ankolam nija-bija-santatir ayaskantopalam sicika
sadhvi naija-vibhum lata ksitirukam
sindhuly saridvallabliam,
prapnotiha yatha tatha paSupateh padaravinda-
dvayarh
cetovritir upetya tis phati sada sa bhaktir
ity ucyate.
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Just as, here, the seeds of the ankola tree go and
attach themselves to the tree, the needle sticks to
the magnet, the chaste woman to her lord, the
creeper to the tree, and the river (runs) to the ocean,
even so if the flow of the mind reaches the lotus-feet
of the Lord of souls and remains there always, that
is called devotion,

The previous two verses lead to the present one where devo-
tion is defined. The similes given here are taken from the
living as well as non-living realms. Here, again, the higher
member of each pair is indispensable for the lower member.
These similes are meant to illustrate the nature and value of
constant attachment to a single ideal. Such constancy, when it
is in relation to God, is called devation (bhakii).

[62]
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anandasrubhir atanoti pulakam nairmalyata Schadanam
vacaSankhamukhe sthitaisca jathara-pirtim
cariiramrlath,
rudraksair bhasitena deva vapuso raksam
bhavad-bhavana-
paryaiike vinivesya bhakiijanani bhaktar-
bhakam raksati.

O God! the mother, Devotion, protects the
child, the devotee, by bathing (thrilling) him in
(with) the waters (tears) of bliss, by dressing him
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in the colthes of purity, by feeding him with the
ambrosia of Thy stories contained in the mouth of
the conch, the speech. by girding his body with
the amulets of Rudra-beads and sacred ash, and

by putting him to sleep in the cradle of Thy con-
templation.

Devotion is, here, compared to a mother, and the devotee
to her child. Devotion Invests the devotee with both external
indications and internal characteristics of God-love., Rudraksa-
beads and sacred ash adorn his body. He relates the legends
about Siva, and enjoys listening to them when related by
fellow-devotees. Tears of joy flow from his eyes. His mind
becomes pure.  And, he loses himsell in divine contemplation.

Of the devotees, the Naradabhakii-sitra (68) says:
‘Conversing with one another with voice choked, eyes shed-
ding joyful tears, and body thrilled, they purify their families
and the entire earth.’

[63]
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margavartita-paduka paSupater angasya kiircayate
gandugambu-nisecanam puraripor
digyabhisekayate,
kimeid-bhaksita-mamsasesakablam navyopaharayate
bhaktiph kim na karoty aho vanacaro
bhaktavatamsayate.

The foot-wear worn out through use on (forest)
paths became the indicator betwixt the eye-brows
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on the body of the Lord of souls;the pouring of
water borne in the mouth became divine bath for
the Conqueror of the Cities; the remnant handful
of meat, part of which had been eaten, became
fresh lood-offering. What will not devotion do?
Ah, the hunter became the best of devotees!

Here is Sankara’s tribute to Kagpappar as the paragon of
devotees. The wild hunter worshipped the Lord in his own
bizarre way. He did not know the dasiras. The rules of
formal worship were unknown to him. Of the need for
external purity while offering worship, he had not even an inkling.
His strange mode of worship was regarded as an act of
desecration by the temple-priest. But it was that worship that
pleased the Lord most. The hunter received the name
‘Kanpappar’ from the Lord, because he had given one eye to
Him and was ready to give the other one also. Who can excel
Kaggappar in devotion? He was, indeed, the foremost among
bhaktas.

MainikkavEcakar has the following verse in his Tiruvdcakam
(G. U, Pope’s translation}:

"There was no love in me like Kaggappan’s :
When He, my Sire, saw this, me poor

Bevond compare, in grace He made His own;
He spake, and bade me come to Him.

With heavenly grace adorned He shines, and wears
White ashes, and the golden dust!

To Him,—of merey infinite ~—go thou,
And breathe His praise, © humming bee’.

(Tirukkdtiumbi, 4.)

Schomerus observes: *' In the Periapuragpa it is related of
Kannappan that while out shooting he found an abandoned
statue of Siva and forgetting the world and himself out of love
towards Siva he put himself entirely to the service of the Siva
statue and even sacrificed his eyes in the service.” (Quoted by
Soderblom in Living Ged, O.U.P,, 1933, pp. 137-8).

(to be continued)



Siva Pancaksaranaksatramala

Sankara Bhagavatpada

“Namah Sivaya’ the five lettered holy mantra
of ‘Saivas occurs in the Satarudriya section of Yajur
Veda. The mantra when uttered in the order
““Stvayvanamah’ is called muktipaiicaksara. The letter
‘Si’ stands for ‘Siva’, ‘va’ for anugraha Sakti, ‘ya’ for
the soul, ‘na’ for tiredhana Saktt and ‘ma’ for the
mala or spiritual impurity. In the same way as ‘ast’
in Tatlvam-asi functions as a link between ‘Tat’
(brahman) and “tvam’ (jiva), so ‘va’ the anugraha Sakti
links the soul with the God or “ya' with “st’.

Adi Saikara expounds the greatness of Lord
Siva in twentyseven verses which constitute a
necklace made of twentyseven gems that adorn the
neck. As the number twentvseven is associated
with the twentyseven stars and as they repeat the
pancaksara in every line of the verse this hymn of
praise is called Siva Pancaksaranaksatramalastotram.

Translation, Notes and Commentary by Shr P, Thiregnanasambandan.

10
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If one reads the whole hymn he repeats the mantra
108 times and consequently it is highly efficacious.

[ 1]
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Srimadatmane gunaikasindhave namah Sivaya

Dhamalesadhiitakokabandhave namah Sivaya
Namasesitanamadbhavandhave namah Sivaya
Pamaretarapradhanabandhhave namah Sivaya.

Obeisance to Siva, the Supreme soul, the
matchless ocean of virtues: Obeisance to Siva
whose streak of brilliance overpowers the Sun;
Obeisance to Siva for whose devotees the dangerous
well of worldly life exists but in name; Obeisance to
Siva, the foremost kinsman of the learned,

12 ]
FiAEIIRE d 99 Fam
nefragEgTwe d aq: fam |
A@ERIA FeH@ d a4 TaE
WAl A d a9 Bram |2

Kalabhita viprabalapala te namah Sivaya
Siilabhinnadustadaksaphala te namah Sivaya
Mulakaranaya Kalakala te namah Sivaya
Palayadhuna dayalavala te namah Sivaya
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Obeisance to Siva the protector of that young
brahmin boy (Markandeya) who was afraid of Yama;
Obeisance to Siva who broke the forehead of the
wicked Daksa with his trident; Obeisance to Siva,
the primeval cause as well as the destroyer of Yama;

Obeisance O Siva, do protect me now, O repository
of compassion.

[ 3]
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s tavastumukhyadanahetave namalh Sivaya
Dusta daityavamia dhiimaketave namalh Sivaya
57§ tiraksanaya dharmasetave namah Sivaya
Astamiirtaye Vrsendraketave namah Sivaya.

Obeisance to Siva, the principal donor of things
desired;: Obeisance to Siva, the fire of destruction to
the wicked host of demons; Obeisance to Siva, the
Creator and Protector, the bridge of dharma :
Obeisance to Siva, the bull-bannered, the God of
eightfold form (earth, water, fire, air, ether, sun,
moon and Yajaména)
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Apadadribhedatankahasta te namah Stvaya
Papahari divyasindhumasta te namah Sivaya
Papadarine lasannamasta te namah Sivaya
Sapadosakhandanaprasasta te namah Sivaya

Obeisance to Siva, whose hand is the chisel that
breaks the mountain of calamities: Obeisance to
Siva on whose head flows the celestial river Ganges
that removes all sins; Obeisance to Siva, towards
whom salutations flow in succession and who
destroys sins ; Obeisance to Siva famous for his
destruction of the evils of curse.
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Vyomakesa divyabhayyariipa te namah Sivaya
Hemamedinidharendracapa te namah Sivaya
Namamatradagdhasarvapapa te namah Sivaya
Kamanaikatanahyrddurapa te namah Sivaya

Obeisance to Siva whose tresses are the space
and whose form is divine and auspicious; Obeisance
to Siva. the wielder of the bow in the form of
mount Meru; Obeisance to Siva the utterance of
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whose name burns all sins: Obeisance to Siva who is
inaccessible to those whose hearts hanker after only
pleasure.

[ 6]
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Brahmamastakavalinibaddha te namah Sivaya
Filmagendrakundalaprasiddha te namah Sivaya
Brahmane pranitavedapaddhate nameh Sivaya
Fikmakaladehadattapaddhate namah Sivaya

Obeisance to Siva who wears a row of Brahma’s
skulls; Obeisance to Siva noted for his ear-ring in
the form of lordly serpents; Obeisance to Siva, the
author of Vedapaddhati created for the sake of
Brahma; Obeisance to Siva who kicked with his [oot
the crooked God of death.
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Kamanasanaya $uddhakarmane namah Sivaya
Samagana jayamana$armane namah Sivaya
Hemakanti Cakacakyavarmane namah Sivaya
Samajasurangalabdhacarmane namah Sivaya



1R7 THE VOICE OF SANKARA

Obeisance to Siva, the God of pure deeds and
the destroyer of Cupid; Obeisance to Siva, who feels
delighted on listening to the music of Simaveda:
Obeisance to Siva who is surrounded by a halo of
lustre resembling the Sheen of gold: Obeisance to
Siva who wears the hide of Gajasura.

(8]
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Janmamtyughoradukkhaharine namah Sivaya
Cinmayaikariipadehadharine namah Sivaya

Manmanorathavapiiriikdarine namah .S':'z:ﬁ_pa
Sanmancgataya Kamavairine nameh Sivaya

Obeisance to Siva who dispels the horrid sorrow
attendant on birth and death:; Obeisance to Siva
whose body is naught but consciousness: Obeisance
to Siva who fulfils my desires; Obeisance to Siva,
the enemy of cupid and who dwells in the minds of
the wise.

[9]
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Yasksarajabandhave dayalave namah Sivaya
Daksapanisobhikafcanalave namah Sivaya
Paksirajavahahycchayalave namah Sivaya
Aksiphala vedapitatalave namah Sivaya

Obeisance to Siva, the compassionate who is the
kinsman of Kubera; Obeisance to Siva in whose
right palm shines a golden pitcher ; Obeisance to
Siva who reposes in the heart of (Visnu) whose
vehicle is Garuda; Obeisance to Siva who has an eye

on his forchead and whose mouth is sanctified by the
recitation of Vedas.

L 10]
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Dakgahastanis thajatavedase namah Sivaya
Aksaratmane namadbidaujase namah Sivava
Diksitaprakasitatmatejase namah Sivaya
Uksarajavaha te satam gate namah Sivaya

Obeisance to Siva who has in his right hand the
holy fire; Obeisance to Siva who is immortal in
nature and who is saluted by Indra; Obeisance to
Siva who reveals his power to the initiated ;
Obeisance to Siva who rides on the sacred bull and
who is the refuge of noble men.
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Rajatacalendrasanuvasine namah Sivaya
Rajamananityamandahasine namah Sivaya

Rajakorakavatamsa bhasine namah Sivaya
Rajarajemitrata praka$ine namah Sivaya

Obeisance to Siva who dwells on the summit of
(Kailasa) the silver mountain: Obeisance to Siva
who ever shines with his gentle smile; Obeisance to
Siva who has the crescent moon to adorn his head
and who radiates lustire: Obeisance to Siva, who
extends friendship to Kubera,
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Dinamanavalikamadhenave namah Sivaya
Sanabanadahakytkrsanave namah Sivaya
Svanuragabhaktaratnasanave namap Sivaya
Danavandhakaracandabhanave namah Sivaya

Obeisance to Siva who is (wish granting)
Kamadhenu to the poor mortals; Obeisance to Siva,
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the fire that burnt the Howery arrowed Cupid ;
Obeisance to Siva who is a ‘Meru’ to the loving
devotees; Obeisance to Siva, the fierce Sun that
dispels the darkness in the form of demaons.

L13]
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Sarvamangala kucagra$ayine namah Sivaya
Sarvadevataganatisayine namah Sivaya

Pirvadevanasasamvidhayine namah Sivaya
Sarvamanmanoja bhanigadayine namah Sivaya

Obeisance to Siva who reposes on the bosom of
Umid the auspicious Goddess; Obeisance to Siva who
excels all groups of divinities; Obeisance to Siva
who causes the destruction of demons; Obeisance to
Siva who destroys all the effects of Cupid.

[ 14]
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Stokabhaktito’pi bhakiaposine namah Sivaya
Makarandasaravarsibhasine namah Sivaya
Ekabilvadanato’ pi tosine namal Sivaya
Naikajanmapapajalasogine namah Sivaya

Obeisance to Siva who supports the devotees
even if they show a little devotion; Obeisance to
Siva whose speech is as sweet as the essence
of honey; Obeisance to Siva who is pleased even
with a single bilva leaf; Obeisance to Siva who
dries up the entire sins accumulated in many births.

[15 ]
A E a9 FaE
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Thgrasat=gio aq: Ham
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Sarvajivaraksanaikasiline namah Sivaya
Parvatipriyaya Bhaktapaline namah Sivaya
Durvidagdhadaityasainyadarine namah Sivaya
Sarvarisadharine kapaline namah Sivaya

Obeisance to Siva who is ever disposed to
protect all living beings; Obeisance to Siva, the
protector of his devotees and the beloved Lord of
Piarvati: Obeisance to Siva the destroyer of the
wicked demoniac forces: Obeisance to Siva, adorned
with skullg, who wears the moon (on his head).
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[ 16 ]

qifz AgamAsEE d a9 BEE
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Pahi mam Umamanojinadeha te namah Sivaya
Dehi me varam sitadrigeha te namah Sivaya
Mohitarsikamini samitha te namah Sivaya
Svehitaprasanna kamadoha te namal Sivaya

Obeisance to Siva, whose body is resplendent on
account of Umai’s presence. Pray, protect me.
Obeisance to Siva, the dweller of Kailasa. Be
pleased to grant me a boon; Obeisance to Siva,
who is accompanied by the wives of sages who
are infatuated by delusion; Obeisance to Siva, the
one who grants all that is desired and one who 1s
pleasant since all that He wills are fulfilled.

| 17 |

qgeaFIa Mgty d a9 (nae
gl AlEarEg 4 J9 Ta |
AzagTARag 4 an: A
AFIA FFG A A9 BEE 0 2o |
Mangalapradaya goturanga e namah Sivaya
Gangaya tarangitottamanga te namah Sivaya

Sapgarapravrttavairibhanga te namah Stwaya  °
Angajaraye Kare Kuramga te namah Sivaya
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Obeisance to Siva whose mount is the swift bull
and who confers auspicious things; Obeisance to
Siva on whose head the river Ganges flows;
Obeisance to Siva who destroyed the enemies who
were engaged in battle ; Obeisance to Siva, the
enemy of Cupid, who has an antelope in his hand.

[18]

gy aa: fam
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T hitaksanapradanahetave namah Sivaya
Ahitagnipalakoksaketave namal Sivaya
Dehakantidhiitaraupyadhatave namah Sivaya
Gehadukkhapunjadhiimaketave namah Sivaya

Obeisance to Siva who grants anything that is
desired the very moment; Obeisance to Siva, the
bull-bannered God who protects those who worship
the consecrated fire; Obeisance to Siva who by the
lustre of his body excels the mineral silver ;
Obeisance to Siva who is the fire that destroys the
sorrows of worldly life.

[19]
4 ZAACENFEIA o A9 ey
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FAISTAGIARE d a9 BrEm
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Tryaksa dinasatkrpakatiksa te namah Sivdya
Daksasaptatantunasadaksa te namah Sivaya
Rksarajabhanu pavakaksa te namah Sivaya
Raksa mam prapannematra rakga te namah Sivaya

Obeisance to Siva, the three-eyed One who
extends His graceful look to the poor and noble;
Obeisance to Siva, who skilfully destroyed the sacri-
fice of Daksa ;: Obeisance to Siva who has his
three eyes in the form of the lord of stars (moon),
the sun and the fire; Obeisance to Siva, who protects
anyone who seeks refuge under Him. Be pleased to
protect me.

(20

=z REE q A e
Az=IRT do R 9 aq: Fam |
Fg AiaEFEE d 9q4: Ram
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Nyankupanaye Stvamkaraya te namah Sivaya
Sankatabdhitirnakimkard ya te namah Sivaya
Kankabhisitabhayankaraya te namah Sivaya
Pankajanandya Sankaraya te namah Sivaya

Obeisance 10 Siva who bears an antelope in his
hand and who brings about auspiciousness;
Obeisance to Siva, the servant of those who have
crossed the ocean of miserable existence; Ohbeisance
to Siva who removes the fear from those who are
frightened by the God of death: Obeisance to Siva
the doer of auspicious things, whose countenance is
as beautiful as lotus.
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Karmapasanasa nilakantha te namah Sivaya
Sarmadaya varyabhasmakantha te namah Sivaya
Nirmamarsisevitobakantha te namah Sivaya
Kurmahe natirnamadvikuntha te namah Sivaya

Obeisance to Siva, the blue-throated God who
destroys the bonds of ‘Karma’; Obeisance to Siva,
the bestower of happiness, who smears his neck with
the ash of Cupid; Obeisance, to Siva who is
propitiated in his vicinity by the selfless sages;
Obeisance to Siva who dotes on his devotees. To
him, I offer countless salutations.

|22 ]

featam agkoE a9 Badg
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Vistapadhipaya namyavisnave namah Sivaya
Sistaviprahydguhacarignave namah Sivaya
Is tavastunityatus tajisnave namah Sivaya
Kastanasanaya lokajisnave namah Sivaya
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Obeisance to Siva who is bowed to by Vignu
and who is the lord of the celestial world; Obeisance
to Siva who moves in the inner recess of the heart
of noble brahmins: Obeisance to Siva the ever
victorious and who never has any want for objects
of desire; Obeisance to Siva the conqueror of the
worlds and the destroyer of ills.

HGATATEEE q a0 Fad |
agFE Faegam q an: &g
% T -,
faferaefmzaa 4 /9 aE 123

Aprameyadivyasuprabhava te namah Sivava
Satprapannaraksanasvabhava te namah Sivaya
SvaprakaSanistulanubhava te namah Sivaya
Vipradimbhadarsitardrabhava e namah Sivaya

Obeisance to Siva, the God of immeasurable
divine valour: Obeisance to Siva, whose inherent
nature is to protect the good and those who seek his
shelter; Obeisance to Siva, the self-luminous One
whose propensities are matchless; Obeisance to Siva
who showed extreme compassion to that young
brahmin boy (Markandeya).

L 24 ]
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qEF 3AEANE 9 A9 fam
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Sevakaya me myrda prasida te namah Sivaya
Bhavalabhya tavakaprasada te namah Sivaya
Pavakaksa devapijyapada te namah Sivaya
Tavakanghribhaktadattamoda te namah Sivaya

Obeisance to Siva, be compassionate towards me,
Thy servant, be pleased; Obeisance to Siva whose
grace is obtained by devotion; Obeisance to Siva,
One having the eye of fire and whose feet are
worshipped by Gods; Obeisance to Siva who causes
delight in the minds of devotees who cling to His feet.

125 ]

FfeEgaargaiE a5 e |
FFRATTRRAINE a9 Mae
TR AR A9 FEE ) k)
Bhuktimukt! divyabhogadayine namah Sivaya
Saktikalpita prapaiicabhagine namah Sivaya

Bhaktasankatapaharayogine namah Sivaya
Yuktasanmanal sarojayogine namah Sivaya

Obeisance to Siva who confers happiness on
earth, the bliss of liberation and pleasure in heaven;
Obeisance to Siva who pervades the universe that
was produced by his $akti; Obeisance to Siva the
yogin who removes the ills of his devotees; Obeisance
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to Siva who is associated with the lotus-like noble
mind of yogins.

[ 26 ]
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Antakantakaya papaharine namah Sivaya
Santamaya danticarmadharine namah Sivaya

Santatasrita vyathavidarine namah Sivaya
Jantujatanityasaukhyakarine namah Siva va

Obeisance to Siva, the destroyer of sins and of
the God of death; Obeisance to Siva, the most aus-
picious, and the wearer of elephant hide; Obeisance
to Siva the destroyer of distress of those who
frequent him for shelter; Obeisance to Siva who is
ever disposed to loving in happiness to all creatures.

[ 27 |
ke Ad1 A8: Ffed a9 fam
qrize faffageeariza aq: Bae |
Sifzq Bmeevzaniza aa: fam
sitfa q: agogaied a8 BEm ) e

Silne namo namah kapaline namah Sivaya
Paline virincimund amaline namah Sivaya

12
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Liline visesarundamaline namah Sivaya
Siline namah prapunyasaline namah Sivaya

Obeisance to Siva, the trident bearer, the wearer
of skuils; Obeisance to Siva, the protector, who wears
a row of Brahma’s skulls; obeisance to Siva who plays
divine sports and wears strangely enough truncated
bodies: Obeisance to Siva, the God of all virtues, the
God devoted to doing holy things.

RrarmrgzmEgREEmEaiEEaE |
TAANZFINE FITTES A FAHM: || < ]

Sivapaicaksaramudra catuspadollasa padya-
‘manighatitam
Naksatramalikam iha dedhadupakantham naro bhavet
| soman

This *‘Naksatramalika’ is made of gems ol verses
that contain in each oot the mark of Sivapaficdksara.
Any person who recites these verses shall become
Siva who is accompanied by Uma.



On the ldentity of Maya and Avidya
T — e ———

Dr N. Veezhinathan

Advyaitins admit an indeterminable principle
that accounts for the rise of the world from Brahman
which is non-dual consciousness. This principle is
referred to as ereative power and maya in the following
passages of the Svetasvataropanisad :

(i) ‘The sages absorbed in meditation discovered
the creative power which is present in the sel(-luminous
sellf and which consists of the three strands of saffva,
rajas, and tamas’ (I, 3); and,

(i) ‘Know maya to be the primal cause and
mahesvara to be the one possessing maya’ (IV, 10).

Maya is identical with avidya ; and, it has pure
consciousness as its locus and content. Sri Safkara
in his preface to his commentary on the Svelasva-
taropanisad states that avidya has pure consciousness
as its locus and content ;' and, through avidya, the
pure consciousness undergoes transmigration.
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Some preceptors of Advaita make a distinction
between maya and avidyd and argue that maya is
that which does not delude its abode and is located in
I&vara, while azidya is that which deludes its abode
and is located in jiva l§vara and jive are the reflscted
images of pure consciousness in maya and avidya
respectively.

It may be asked : Iévara is pure consciousness
associated with the characteristic of being a reflection
in maya. The latter is known as isvaratva. And, pure
consciousness associated with ifearafva is known as
Iévara. Now, isvarafva or the state of being a reflection
in maya that pertains to pure conciousness is caused
by maya itself, and so it is decidedly posterior to
maya. This amounts to saying that I§vara or pure
consciousness associated with isvaratva is logically
posterior to mayd. For, although in the complex
factor-lévara, the substantive part, namely, pure
consciousness in eternal, vet the adjectival element,
namely, i¥zarata is posterior to maya. As a result of
this, the complex factor too, namely, I&vara is to be
viewed as logically posterior to maya. And so,
miaya cannot be present in a substratum which is
subsequent to it. Esxactly similar consideration
applies to the view that avidya is present in jiva.

What has been said in the foregoing paragraph
1s the import of the verse of the SambksepaSariraka
which is as follows :

asrayatva-visayatvabhagini | nirvibhagacitireva kevala,
pitrvasiddhatamaso hi paScimo nasrayo bhavali napi goca-
rak (I, 315),
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The above objection is answered by those whao
favour the distinction between maya and avidya thus:
if ifvaratva were viewed as a transformation of maya
like space, etc., then there is the possibility of view-
ing it as logically posterior to maya and arguing
further that maya cannot be located in Iévara consis-
ting of the element of isvaratva. On the other hand,
it is admited, that in pure consciousness, ifvaratva
too, like maya, exists from eternity and so isvaratva is
not at all caused by maya; ifvaratva is dependent
upon maya, but it is not caused by maya. In other
words, the relation between ifovaratva and maya is one
of prayepya-prayejaka—bhava and not RLarya-karane-
bhava.®

It follows from the above that iSvaratva is begi-
nningless like maya ; it is not caused by maya. Hence
there is no difficulty in viewing maya as present in
Iévara, that is, pure consciousness associated with
isvaratva. It may be added here that the view that
Iévara is the locus of miya is based on the text of the
SvetaSvataropanisad already referred to, namely, that
maheSvara is the one who possesses maya.

The view that maya and avidya are two distinct
principles, it is argued, is based upon the Nrsim/fiotta-
aratapini Upanisadic text which is as lollows :

‘Jivesau abhasena karofi maya ca avidya ca svayameva
bhavati’ (9).

This text means : the primal power prakrti itself
(svayameva) becomes (bhavati) maya and avidya (maya
ca avidya ca) ; and, it gives rise to the reflected images
of I$vara and jiva (jivesau abhasena karoti).
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The consciousness that 1s reflected i1s one,
order that it may have two reflected images as
Iévara and jiva, we require two reflecting media; and
they are maya and avidya. Thus madya and avidya are
two distinct principles. It must be noted here that in
the Upanigadic text cited above, it is stated that jira
and I$vara - the reflected images are projected by
maya and avidya. Itshould not be construed that
jiva and I$vara are respectively projected by maya
and avidya. On the basis of the Swefasvatara text
‘malieSvara 1s the one possessing maya, we should
conclude that maya projects the reflected image of
Isvara. It follows then that avidya projects the reflec-
ted image of jiva.

It may be asked : in the Nrsimholtaratapini text
cited above, it is said that prakpti itsell’ (svayameva)
has become maya and avidya. Thus it is known that
maya and avidya are identical with frakrti. This leads
us to conclude that maya and avidya which are iden-
tical with prakrti must be identical with each other.
Il they are distinct from each other, then they cannot
be identical with one and the same principle prakrti.
Thus the view that maya and avidya are identical
with prakrti conveved by the word svayameva is
against making any distinction detween maya and
avidya.

This objection is answered by saying that maya
is the transformative material cause of the external
world and avidya is the transformative material
cause of the subtle body. Thus the two possess the

common feature of being a material cause. And
on the basis of this common feature they are taken,
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by courtesy, to be identical with each other. Again
it is only on the basis of this figurative identification,
the Nrsimhottaratapini text also by the word seayameva
speaks of maya and avidya to be identical with
prakrit which is one.

The expression avidya ca in the Nrsimhottaratapin
text cited above is singular in number. In fact,
plurality of avidya should be admitted to account
for the plurality of jiva-s. Hence it is said that the
singular number is used with reference to the general
feature, namely, the state of being avidya (avidyatya)
present in all ignorances (avidya-s).®

The above view that maya and avidya are two
distinct principlesis not favoured by many Advaitins.
It is true that to account for two reflected images of
one principle - pure consciousness, two reflecting
media are required. But the latter need not be
maya and avidya. On the other hand, they are mind
and avidya. And, aevidya is identical with maya.
This is the view of Sarvajiatman. Following the
Upanisadic text-karyopadhirayam  jivah karanopadhil
isvaral, Sarvajiidtman states that jive is the reflection
of Brahman in mind and I$vara is the reflection of
Brahman in maya-andya.*

It might be objected that the view that jiva is a
reflected image of pure consciousness in mind
would go against the teaching of the Nrsimhottarata-
pini text referred to above according to which jiva is
the reflected image of pure consciousness in avidya.

Sarvajidgtman would answer the above objection
thus: in the text under discussion, it is said that
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Jiva and Iévara are the reflected images of pure
consciousness, 1n maya and avidya. The two terms
maya and avidya respectively signily the limiting
adjuncts of jiva and Isvara. The word maya stands
for 'mind’ which is an effect of maya. Maya and
avidya, however, are identical.®

It might be asked : if the term maya were inter-
preted to mean ‘mind’, then how are we to account
tor the view that maya and awvidya are identical
with prakri-the view set forth by the text maya ca
avidya ca svayameva bhavati. This text does not teach
that mind and avidya are identical with prakrti.

Sarvajiiztman would answer the above objection
as lollows : mind is the effect of prakrti and between
the two there is identity-cum-difference. It is the
identity aspect between the effect and the cause-
mind and prakrti that is taken into account and the
two are said to be identical.®

Sarvajfidtman thus subscribes to the view that
Jiva and lSvara are reflected images. He, however,
explains that the reflected images are projected not
by the distinct principles of maya and avidya but by
mind and avidya and avidya is identical with maya.
This is how Appayya Diksita understands Sarvajiiat-
man’s viw.” It may be added here that Sarvajiit-
man's view is derived from Suredvara.®

There are other preceptors like Anubhttisvariipa
and Vidyaranyva who hold that the reflected image
of pure consciousness in maya is Iivara and in avidya
is jiva. But maya and avidya are not two distinct
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principles according to them. They are two aspects
of one prakyii.

According to Anubhiitisvariipa, maya is the
primal cause of the world. The reflected unage of
pure consciousness in it is 1évara. Maya consists of
innumerable parts which are indeterminable. Each
part consists of avarapa-fakti and wviksepa-Sakii and is
known as avidya. The reflection of pure consciousness
in avidya is jiva. This view Anubhiitisvariipa sets
forth in his commentary Pratatarthavivarana on Sri
Sarikara’s bhasya on the Brahma-sitra. Thus Anubhiiti-
svarupa speaks of maya and avidya as two aspects of
prakrii which is one.®

According to Vidyaranya maya is that aspect of
prakrti wherein the saltva-guna is predominant; and,
avidya is that aspect of prakrii wherein the rajo-guna
and famo-guna are predominant. Thus maya and
avdiya are only two aspects of one prakrsi *°

It would be clear from the above that according
to Suredvara, Sarvajiiatman, Anubhitisvartipa, and
Vidyaranya, both I$vara and Jiva are reflected
images. This way of viewing I§vara too as a
reflected image forces us into the conclusion that
I§vara, being a reflected image would be affected by
the defect of avarapa-fakti of maya-avidya, His
limiting adjunct. Thisis as it should be; for the
nature of a reflecting medium, (say) mirror is to
present the defects in it like impurity, etc., upon the
face that 1s reflected. Hence, pure consciousness
which constitutes, Iivara’s essential nature is to be
admitted as concealed from Him. The result would

be that I§vara cannot be viewed as one who always
13
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realizes His identity with His essential nature. In
other words, He cannot be viewed as an omniscient
being.

Prakatatman, the author of the Vivarana, seems
to have felt this difficulty and so advocates the view
that it is only jiva that is a reflected image of pure
consciousness in avidya, identical with maya. The
pure consciousness which serves as prototype (bimba)
is Iévara, and He is not affected by the defects
pertaining to the limiting adjunct-avidya. For, as we
have said above, the nature of a reflecting medium
(say) mirror is to present its defects only upon the
face that is reflected and not upon the face that
serves as prototype.  This view allows for the fact
that I$vara according to Advaita is not over-
powered by avidya. The truth of non-duality is not
concealed from Him, as avidya in its avarane phase
is inactive in His case as He is a bimba-caitanya **
Sarvajiidtman also in his Samiksepasariraka favours this
view. ' ®

It will be remembered that the distinction
between maya and avidya is made chiefly to account
for the two reflected images of one entity—pure
consciousness. Now, according to the view advocated
by Prakiddatman, jiva alone is a reflected image and
not Iivara. The latter is prototype consciousness or
himba-caitanya. It follows [rom this that the assertion
that to account for the two reflected images of one
entity, namely, pure consciousness, two different
reflecting media, namely, maya and avidya are to be
admitted is unsound.

It might be objected that the view that jiva alone
is reflected consciousness and ISvara is prototype
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consciousness is against the Upanisadic text ‘jivedau
abhasena karoli maya ca avidya ca svayameva bhavati’,
according to which both jiza and Iévara are reflected
factors

The Vizarainaschool would get over this difficulty
by saying that the word abkasa does not signify a
reflected image. On the other hand, it conveys the
sense of appearance. Like the state of being a
reflected image, the state of being a prototype too
is an appearance. And the complex {actors, namely,
pure consciousness assaciated with the state of being a
reflected image, namely, jiva and pure consciousness
associated with the state of being a prototype,
namely, I§vara are also taken to be appearances.
And maya identical with avidya brings about the above

dppearances.

The opponent states that it might be argued by
the Vivarana school that in ordinary experience, the
word abhasa is primarily used with reference to a
rellected entity and not with reference to the
prototype. When viewed in this light, the word
abhasa would primarily signify only the reflected
consclousness which as a complex factor 15 an
appearance. The prototype conciousness too, as a
complex factor, is an appearance. Taking into
account the common feature of being an appearance
present in the original consciousness, the word abhasa
signifies the latter too. This mode of signifying a
sense 18 known as guni-vriti.,'®  Buat this argument is
not sound. For, it is against the rules of language
that a word uttered once could at a time convey
through primary signification one sense and through
gauni-vrttt another sense.
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The Vivarana school would get over this difficulty
by stating that the word abhasa primarily signifies the
reflected image and through secondary signification
known as ajakallaksana’* conveys both the reflected
image and the prototype-jiva and lévara.

The above assumption, according to the
opponent, 1is totally unnecessary on the ground that
the word abkasa would primarily signify both jiva
and [svara, if the latter are taken to be reflected
images. When the literal meaning holds good, it is
not proper to resort to secondary meaning.

The Vivarana school would argue that both jiva
and Iévara cannot be considered as reflected images.
It is because without two reflecting media, there
cannot be two reflected images of one entity, namely,
pure consciousness as jiva and Iévara. It cannot be
said that maya and avidya serve as two different
reflecting media and so two reflected images of one
entity, are possible. For, as has been said earlier,
maya and evidva are spoken of as identical with
prakrti which is one; and this would hold good enly
when maya and avidya are identical with each other.
I't is unnecessary to make a distinction between maya
and awdya hrst, and then to assume their muaiual
identity by courtesy, in order to explain their identity
with prakrii.

It results from the above discussion that both
I4vara and jiva cannot be considered as reflected
images. Hence the word a@bhasa cannot primarily refer
to both Iévara and jiva. Since jive is a reflected
image, the word abhasa primarily signifies it: and
through ajahallaksana it siguifies 1évara. There is the
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necessary relation between Iévara - the secondary
sense and jiva - the primary sense; and that is bimba-
pratibithba-bhava.

To sum up this part of the discussion: maya and
avidya are not two distinct factors. They are two
aspects of pratrti which is one and they are
identical.

Prak@satman in his Vivarana states that out of the
two powers characterizing the prakrti, namely,
the averapa and the viksepa, the viksepa-phase of
prakrti is known as maya and the avarana-phase of
frakrit is known as avidya.'® ‘This view is referred
to in the Siddhanta-lesa-sangrahka also.'® The avarana-
phase of prakrii is inactive in the case of Iévara.
But prakrti in its wviksepa-phase is active in His
case. The variety ol the world appears to Him,
but He at the same time realizes that it is nothing
more than an apparent diversification within
Himself. Prakrti is active both in its avarana phase
and vik§epa phase in the case of jiva. Consequently,
the jiva loses sight of its identity with pure conscious-
ness and takes the world to be real. Further, since
the viksepa-phase of prakrti that is maya is active in
respect of Iivara, it is usually said that maya is the
limiting adjunct of I$vara. In the same way, since
prakrit in its avarana-phase known as avidya is active
in the case of jiva, itis generally regarded that
avidya is the limiting adjunct of jiva.

Moreover, since fprakrit is under the control of
Iivara, and since fprakrti as related to Iévara is
termed maya, it is said that maya does not delude its
abode, namely, I$vara. In the same way, since
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frakrti as related to jiva is termed avidya, it is said
that avidya deludes its abode, namely, jiva. It may
be noted here that maya and avidya should not be
distinguished as two on the ground that the former
is that which does not delude its abode and the latter
is that which deludes its abode. As has been said,
they are two aspects of one prakrtt.

§ri Sankara in hiscommentary on the Braima-
siitra speaks of the identity of maya and avidya. In
his commentary on the Brahma-sitra (I, iv, 3),
he states that avidyad is the root-cause of cyclic
existence. It is referred to by the term - avyakta and
also by the terms akasa, aksara, and maya.'”

Following Sri Sankara, Padmapada in his
Pancapadika speaks of the identity of mapa and
avidya.'® Mandana in his Brakma-siddhi treats maya
and aevidya to be identical '® Sarvajidtman in his
Samksepa-$ariraka  states that according to the
Bhagaved-gita, maya and avidya (ajfiana) are identical
as both consist of the same characteristics of veiling
the true nature of Brahman and of being removable
by the knowledge of Brahman *® Prakdsatman in
his Vivarana speaks of the identity of maya and avidya
on the basis of the smyrti text: ‘Salutations to the one
who does not come within the range of any proof,
and who is of the nature of consciousness, and by
whose immanence in the heart, the yogin transcends
maya-avidya '

To sum up: the prevalent view in Advaita is
that maya and avidya are identical.
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Questions : Answers
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QUESTIONS MAY BE SENT TO THE OFFICE OF THE
ADI SANKARA ADVAITA RESEARCH CENTRE.
THEY WILL BE ANSWERED IN THIS COLUMN.

Question:  CUan Sell~Realisation be gained through devo-
tion to God or by possessing virtuous qualities ?

Answer By Deity-Worship one will get in abundance all
material comforts needed for this and the other world.  Accord-
ing to legends, the God with Sakti and His sons are said to
have given darfan to devotees and granted boons or took them
to Kailzsa or Vaikuntha or uttered curses in some cases. Even
to-day there are persons who pray for specific benefits and they
do get what they want. We find that amongst those who did
penance and Deity-worship and got great boons were Rikgasas
and Asuras who used the powers so acquired from the Deities in
wicked display. 5o even in olden days those who worshipped
the Deities were not necessarily possessed of virtues. Only by
developing basic virtues, one can achieve Self-Realisation.
Devoted worship of Deities is one of such basic virtues. There-
fore one should cultivate basic virtues including devoted worship
of Deities. Only then Deity-worship will become the means
10 gaining Knowledge,

(lue. What are those basic virtues which one should
cultivate 7

Ans.  Controlling ‘desires’, ‘Anger’ and ‘Ego’; learning to
live adetached life; absclute surrender to God; Trying to
experience that the primary force responsible [or the creation of
the universe is within oneself and it is the Atma and that it also
pervades the entire universe. If one realises this, one would
not have animosity towards any living being and would practise
non-violence, would desist fromn causing agony to others and
would bear with endurance the agonies caused to him by others;
taking only safvir food; clading himself with simple clothes;
extending help to others with merit and sympathy;—Endowed
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with such virtues one should perform Deity-worship and seek
and gain the realisation of Atman which is beyend the personal
Deity.

Que, What are the principal means for attaining Self-reali-
sation ¢

Ans: 1 Deity-worship along with the cultivation of the
basic virtues.

2 Control of the sense-organs.

4 Creating and maintaining an atmosphere where
only good thonghts will eccur.

4 Keeping always away from vicious circles.

5 Performing control of breath {prapayimam) and
postures { Asanas) without straining the body.

G Surrendering the fruits of all actdons to the
Almipghty.
These are the important means to gain Self~Reali-
sation.

(ue. What is the state of the person who has gained Self-
Realisation 7

Ans. Even though he appears as any other ordinary person,
there will be an enchanting glow on the face of a person who
has gained Self-Realisation. There will be no haste in his
actions. He will not reap or enjoy the fruits of any of his
actions. He will not experience the good or bad effects of hig
past karma {(merit or demerit). Even though he performs acts
just like any other ordinary person, the resilts leave little effect
on him. He functions just like an electric fan which is switched
off. While the switch is on, the fan revolves and will give a shock
if touched as electric current will be passing through it. But
alter it i3 switched off, there will be neither current nor shock
butthe fan still continues to rotate for some time and continues
to give breaze, Just like that, the FAani or Self-realised man,
even though he functions in the world because of the
momentum of past karma, created in him the pleasure or pain
of his actions do not at all affect him. Such acton affects us,
the unrealised. Thus even though the actions of the Realised

and Unrealised are the same, their effects are different in the
WO Cases,
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samsaradhvani tapabhanukiranaprodbhiitadahavyaiha-
khinndanam jalakanksaya marubhun bhirantya
paribhramyatam,
alyasannasudhambudfium sukhakararh brahmadvayam
dar§ayaty-

esa Sankarabharati vijayate nirvanasamdayini.

To those who are afflicted, in the way of
the world, by the burning pain given rise to by
the 'scorching ‘sun-shafts of misery; and who
through delusion wander about in the desert (of
worldliness) seeking water—showing the felici-
tous ocean of nectar, which is ‘'very near, the
non-dual Brahman, this=the Voice of Sankara—
is victorious, leading, as it does, to liberation.




